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Preface
* % %

All praise belongs to Allah, Rabb of all the universes, and peace and
blessings be upon His final Messenger Muhammad %, his noble family,

his Companions, and all the pious believers of Deen e Islam.

Alhamdulillah, all praise belongs to Allah # alone, by whose boundless

grace and mercy the complete English translation of all thirty two original
Arabic volumes of Imam Fakhruddin al-Razi's tafseer, Mafatih al-Ghayb

(meaning Keys to the Unseen), also known as al-Tafsir al-Kabir (meaning
The Great Commentary), has been brought to fruition after a long period

of effort and is now presented in eighty-three accessible English volumes.
We thank Allah 3% for granting the means, the time, and the tawfiq to

complete this undertaking, and we ask Him to accept this effort, forgive
any shortcomings, and make it a source of benefit for the Ummah,
inshaa'Allah.

Imam Fakhruddin Muhammad ibn Umar al-Razi (d. 606 AH / 1210 CE)
was one of the most influential Islamic theologians, jurists, muhaqqaq, and
Quranic commentators of the post-classical period. He was born in 544
AH (1149 CE) in Rayy, in what is today northern Iran, and received his
carliest training from his father, the scholar Diya' al-Din Umar al-Razi,
before going on to study under other prominent teachers of his time. Over
the course of his life he authored more than a hundred works spanning
tafseer, theology (kalam), jurisprudence (figh), logic, philosophy, and the
natural sciences, of which Mafatih al-Ghayb has remained one of the most
widely studied.

A note on the authorship of the later volumes: Imam Fakhruddin al-Razi
(d. 606 AH) did not himself complete the tafseer on every surah of the
Quran. Scholarly tradition records that the latter portion of the work was
completed after his death by two of his successors, Qadi Shihab al-Din al-
Khawli (d. 639 AH) and Najm al-Din Ahmad ibn Muhammad al-Qamuli
(d. 777 AH). The arguments, terminology, and methodology of these

completing scholars closely follow those of Imam al-Razi, and the work
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has been received and printed as a single unified tafseer in all major
scholarly editions. This translation has therefore been produced as one
continuous English work, while readers should be aware of this

background.

A note on this English edition's volume structure: Imam al-Razi's tafseer is
traditionally bound in thirty two volumes in its Arabic printings. For this
English edition, however, the work has been published in eighty-three
smaller bound volumes. This decision was driven by practical print and
binding considerations: a single English volume aligned to one of the
original Arabic volumes would have produced a book of roughly 1,400
pages, which exceeds the page limits and handling comfort of modern
print on demand publishing. Each printed volume in this edition is cleatly
numbered from Volume 1 to Volume 83 and is labelled on its title page
with the corresponding source volume and part, so that readers may easily

locate any passage relative to the original Arabic division.

The purpose of this project is not simply to provide a translation for casual
reading. Rather, it is mainly intended for students, researchers, and
muhaqqiqeen who wish to study and understand the meanings of the
Quran according to recognised principles of tafseer. The Quran cannot be
understood correctly through isolated translations, personal assumptions,
or detached readings of individual ayat. Its meanings are understood
through established principles, linguistic analysis, context, interconnected

ayat, and careful reflection upon the speech of Allah.

For this reason, the reader is strongly advised to first study the

foundational Usool e Tafseer before deeply engaging in Quranic research.

Among the principles discussed throughout this work are Muhkam [;é\],

Dalalat al Nass [_adl 4], Ahwan [ }ai], Mutlag and Mugayyad [ G\all
A.alls], Aqdah fi al Nass [ 2l L’; sdze], Haraj [G;L\], Isharat al Nass

[oadl &1,La)], Mutashabih [4L23l], Siyaq wa Sibaq [3ledls Glal],
Muhaimin [¢yese], Shiratan wa Minhajan [l (s % 2], Illat wa Hikmah
a8l 4], Masani [Gl], Irja al Mushtarak min al Hadith ila al Muhkam

min al Quran [&lel\ o ;4-\ Al Eudl e 2 el Cl?)l], Mutlaq yadullu ala




% * % + Mafatih al-Ghayb - al-Tafsir al-Kabir - Imam al-Razi ¢ % « V1 0f83

al Kamil [ 501 i Juy 3lll], Mantooq and Mafhoom or Masqoot [ skl

IR ORY j pg.ﬁ.\)], Zanni [ ], Tjtihadi [l YI], Risalat [l 1], and the
Quranic method of explaining truths through parables and real-life
examples [4:] ) dlf.:\l\].

These principles are important tools for anyone secking to research the
Quran seriously and understand its meanings correctly. Without grounding
oneself in these principles, a person may unintentionally reach

interpretations disconnected from the intended meaning of revelation.

This translation aims to make the insights of this classical Quranic
commentary accessible to non-Arabic readers, enabling wider participation
in the study of the Quran through the established principles of Tafseer
(Usool e Tafseer).

A note on terminology: some Islamic terms do not correspond precisely to
their common English equivalents. For example, shaytaan (Iblis, shaytaan,
satan) is described in the Quran as being from among the jinn, not a fallen
angel. Readers should therefore understand such terms according to their

Quranic usage and context.

A heartfelt acknowledgement goes to Mufti Kamran Shahzad, under
whose guidance the depths of Tafseer e Quran were studied for more than
a yeat. The art and application of Usool e Tafseer, including the principles
outlined above, were learned in his company. To sit and learn with
prestigious muhaqqaq researchers of his calibre is itself a tremendous
blessing, and what is carried away from such years is something far more
lasting than mere information: a love of Quranic research, and a working
command of the very principles by which the Quran is properly
understood. Imam Fakhruddin al-Razi was himself one of the greatest
muhaqqaq researchers of his time, and the true depth of his arguments

cannot be fully appreciated without some grounding in these principles.
May Allah 3& protect all muhaqgaq researchers of our time, and may He

grant abundant barakah to the truly inspiring research work they continue
to undertake for the benefit of the Ummah, inshaa'Allah.




% * % + Mafatih al-Ghayb - al-Tafsir al-Kabir - Imam al-Razi ¢ % « V1 0f83

It feels fitting to share here, in Imam al-Razi's own words from elsewhere
within this tafseer, his reflection on what researchers (muhaqgiqeen)

perceive in the Quran. Commenting on Surah al-Baqarah 2:148, he writes:
"The sincere researchers in Quran studies [ 22| O, W], those who

deeply study the Quran and live by its principles, have discovered within
these verses profound meanings and subtle secrets that the understanding
of most people can rarely reach.' It is the sincere hope of this translation
that every reader will, over time, develop a love for studying under such

inspiring muhaqqaq researchers to continue the legacy forward, and that
Allah 3z will protect this noble tradition of Quranic research for the

generations to come, inshaa'Allah.

During the translation process, certain editorial additions were also made
for the benefit of the modern reader. Since the original work was written
several centuries ago, some hadith reference numbers in the authot's
manuscript follow a printing edition different from the editions used by
today's canonical online hadith libraries. To bridge this for the reader, a
Hadith References index has been added at the end of every volume, listing
each hadith citation with its page number and a canonical online source
(sunnah.com, dorar.net, islamweb.net, etc.) wherever the corresponding
modern reference could be verified. In a small number of cases the
canonical online edition uses a different number than the authot's printing.
Those entries are shown in the index with both numbers (the authot's
otiginal number, followed by 'updated:.. ' for transparency). For the very
few citations where no canonical online equivalent could be matched, the
index attributes the source to Imam Fakhr al-Din al-Razi himself,
preserving the citation exactly as he recorded it. Likewise, in many places
Quranic verse (/ayat) numbers were added in brackets to make references

casier for readers to locate and verify.

In addition, the tone and style of the English translation has been
deliberately updated and simplified for modern readers. The English
language itself has transformed greatly over the centuries, and classical
Islamic prose can feel distant or inaccessible to today's audience. The aim
throughout was to convey the meaning of the original Arabic in clear,
natural English that a young student or non-specialist can follow, without

compromising the substance of the authot's arguments or the integrity of

* ¢ 9 « x
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the references. Where a choice had to be made between literal academic

phrasing and modern readability, readability was generally preferred.

Despite our best efforts, however, some shortcomings in tone, phrasing,

precision, or interpretation may remain across such a vast corpus. We ask
Allah ¥5 to forgive any such shortcomings on our part, and we kindly

request our readers to pardon any errors. If the reader notices any
correction or issue, they are warmly invited to write to us through
QuranOfficial.com so that future editions may be corrected and improved,
inshaa'Allah.

This English translation and arrangement has been undertaken by Sikander
Sultan, FCA, as part of a wider initiative carried out with a small team. The
aim of this wider initiative is to translate Quranic works and resources into
more than 650 major world languages, and to make them freely accessible
online through platforms such as Quran.com and QuranOfficial.com, so
that the wider Ummah may benefit from these works without financial

barriers. We humbly ask every reader to remember this initiative in their
duas, that Allah & may grant it tawfiq, sincerity, and completion. Those

who wish to contribute, assist, or participate in this wider initiative are
warmly welcome to contact us through QuranOfficial.com or
LinkedIn.com, inshaa'Allah.

We humbly request the readers to remember us in their duas, along with all
those involved in these efforts. In a world increasingly filled with fasad,
oppression, injustice, and suffering, we pray that Allah = grants relief,
protection, and ease to all innocent people who are suffering across the

world. May Allah 3% remove hardship, fear, corruption, and zulm | éL]
from humanity, and may He send His divine help, mercy, guidance, and
tranquillity upon the oppressed and vulnerable.

Finally, we ask Allah ¥z to accept this effort, grant sincerity, protection,

and completion to our future Quranic projects and research, and make
these works a means of spreading beneficial knowledge and a deeper

understanding of His Book among humanity, Ameen.

% « 10 « %
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Original Arabic work authored by Imam Fakhr al-Din al-Razi (d. 606 AH /
1210 CE), now in the public domain.

English translation and arrangement © Sikander Sultan, FCA, 2026. All

rights reserved.
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Part One (Source Volume 1)

A
o
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All praises and thanks belong to Allah, who has enabled us to perform the

finest acts of worship and shown us how to attain the highest forms of
happiness [i.e. Allah’s pleasure to attain Jannah]. He guided us to say: "I

seek refuge in Allah from shaytaan, the accursed [Jinn]" [Sla2)l -0 ‘&L 3 fi
e 1] seeking protection from every kind of sin and evil deed [ L_S’l"l\

"In the name of Allah, the Most Gracious [towards all of His creations],

the Most Merciful [especially kind towards His faithful believers] [ & s
=N o,

[We say Bismillah before] we begin any of the good deeds and [before we
start to do] anything [which Allah has] commanded us to do [ <! 42|

ol )»T.U |s]. All praises and thanks belong to Allah [a& A&1], who owns

* o 12 < %
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everything in the skies and the planets, the Lord [:);] of all the universes

[l &), in every way those things [how His matvelous creations] exist
and every quality they have [&ladls &l dl].

[Indeed, Allah is] The Most Kind [towards all of His creations], the Most

Merciful [especially towards all of His faithful believers] | S A o= those

who seck His help and those in desperate situations [who call upon Allah
for help] [C)\)}J.AJ‘ ULJL C)lpu-\ u\s—’ﬁ]

[Allah alone is] The Master of the Day of Judgement [(y! £ k], who
raises good people to the high ranks [l ,AI] [in Jannah] and sends bad

people to the lowest depths [<§ ] [in the Hellfire].

[O Allah] We worship only You and ask only You for help [ bl 4w L]
o] in carrying out all the obligations placed upon us [l k) «a].
"Guide us [in doing the good actions] to [stay on] the straight path
[towards Jannah]" [(:Z;A\ b Al busl]

[Guide us] through every kind of guidance [<L|ad) ¢! }JT].

[Guide us to] the path of those whom You have blessed | Coasil ol bl o
N)c] in every situation and stage of life [&lbslally &Y [reaching to
Jannah],

[Protect us and do] not [let us go towards] the path of those whom You
are angry with or those who have gone astray [(JLa)l Y, m,,lc Carll ]

from among the people of ignorance and misguidance [ <Yt ULAT
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Surah 1: al-Fatiha

* % %

Part One (Source Volume 1)

Ayahs 1-7

U 3l iz 2 T Jes ol ool il w3l 2 6 sl
S sl oo Ao 1835 b am 5 o Jazte OB 13 tae LT LT LG,
canllly w7y Sl ol G 2 O By G5 Z{T/ﬁlaﬂ\ & U 2l
Sy e o e B Ly (f B OILS cmey e o 4]
F 4 o B L[V Ay ol p 5] (3200550
Gt By e B e Gl g0 2lle o) oo S 2 4
Yy e il 2 Jo CIA Gl Bl gy T DL DB op

§ 55 cw @

b sy G §¥p I

And blessings be upon Muhammad £, who was supported by the best
miracles and signs [LY]y &l el J28l 2ll], and upon his family and
companions as days and nights follow each other, and may He (Allah)
grant them perfect peace. To continue [4n Ll]: This is a book that explains
some of the knowledge Allah the Exalted has given us about Surah Al-
Fatihah [4£W) § ) 5u]. We ask Allah the Almighty to help us finish it and to

make us worthy of His honour and blessings in this life and the next.
Indeed, He is the best helper and supporter, and He is most able to grant
the requests of those who seek Him. This book is arranged with an

introduction [4sA2s] and several sections. Surah Al-Fatihah (1): Verses 1 to

7 In the name of Allah, the Most Gracious, the Most Merciful | 4‘1!\ FA

* o 14 - %
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S A o= (1) All praise belongs to Allah, Lord [:);] of the Worlds [ A+
AWl O, ] (2) The Most Gracious, the Most Merciful | I o~ )
Master of the Day of Judgement [yl £ &l (4) You alone we worship,
and You alone we ask for help [cpzal D)y s 2L (5) Guide us to the
straight path | (:ZL.A\ L 4l Lual] (6) The path of those You have blessed,

not of those who have earned Your anger, nor of those who went astray

[cALA Y m:).c Caarll e V.‘,;lc Sl Gl b ], Introduction [4s4ie] and
it contains chapters [J sad]:

P EEF] el Jla ¥ o o 555l 0n c,\c X 4...\.J\ a 31 Jad
i, b e LD O G A.:ﬂ\ Sl odo O BV a3 G
125 bl u.nj Jek1 ol e s L) e e 1506 caj\...p N
gt op W SUS, (G e i) uuu\ G o] G o8 U o 43

S o @ so0

WK J«,,a./J M:L;.l\ o.ka MJ@ cqu\ s i d Jﬂ L cdu\; .\ebd\

The First Chapter: An Overview of the Knowledge in this Surah | J,.a_éj\
eV e o 5 5edl ods r,\p Je 4.idl (3 JsVI] The Knowledge in Al-

Fatihah [4£ ] ¢ 4e] You should know that I have said sometimes that it is

possible to get ten thousand points from the benefits and valuable ideas in
this important Surah. Some jealous people, and a group of ignorant,

misguided, and stubborn people, thought this was impossible. They judged
it based on their own habits of making empty connections that had no real

meaning, and using words that did not fully explain their main ideas and
structures [3LLly Blall 3.24]. So, when I started writing this book, I
included this introduction to show that what I said is in fact possible to

achieve and easy to understand. And so we say, with Allah's help, success is

found:




% * % + Mafatih al-Ghayb - al-Tafsir al-Kabir - Imam al-Razi ¢ % « V1 0f83

Commentary on Seeking Refuge (al-Isti'adha)
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Our saying, “I seek refuge in Allah from the accursed shaytaan” | 453\.. 3 fj
e A olaz)) ], there is no doubt that what is intended by it is secking
refuge in Allah from all prohibited and forbidden things [l |y LA
And there is no doubt that the prohibited things [<l:l)] are either of the
category of beliefs [!slaze Y] or of the category of the deeds of the limbs
[\ JLETL. As for beliefs, it has come in the famous report [, x| 1],
the saying of the Prophet e “My Ummah will split into seventy-three
sects: all of them in the Fire except one sect” [ (g &M e @T & i
sty % 5 Y| LU L} V*{ :% 3]. 'This shows that the seventy-two groups
[.3] all hold wrong beliefs [543\ 4] and false ideas AL Caldll).
What is more, each of these groups [2\/5}] is not just wrong about one thing,

they go astray on many different topics. These topics include who Allah is,
what he is like, what He decides, what He does, and what he is called. They

also get things wrong about whether everything is already decided for us

[Adly ], whether Allah is fair or can do whatever He wants [ ;e

2n23\s], what happens when we are rewarded [ 1], what happens after
we die [slll], His promises and warnings [4e !5 Je ], the names and rules
He gives [(Ka‘}/\) ¢le*Y1], and who should lead the Muslims [#slsYI]. If you

take the seventy-two misguided groups [4 3] and spread them out over all
these different issues, the number of wrong ideas you ultimately have is

huge. All of these are the kinds of mistakes that the groups [3;:,9] in the

g

Muslim community [4sY1] have made. On top of that, everyone knows that

the groups [2:3:.9] outside of the Muslim community [4 Y] who've gone

s

astray number nearly seven hundred. If you add up all the wrong ideas

% ¢ 17 < %
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from those groups with all the wrong ideas from the groups inside the
Muslim community [4Y], covering all the big questions about Allah, His
nature, and His rules, the total number of mistakes becomes massive.
There is no question that when we say, 1 seck refuge in Allah, [jﬂ; 3], we
are asking for protection from all of those wrong ideas. But you cannot
meaningfully ask for protection from something unless you first know
what it is you are trying to avoid. [Hadith references: Sunan Abi Dawud
4597]; [Sunan al-Tirmidhi 2640]

We seck protection from the one we seck refuge from [4w Sk ] only
after we know that something is wrong and disgusting. This shows that
when we say "I seck refuge in Allah" [i\)L 3 }ci], we are in fact covering
thousands of true and certain facts. False actions are anything that has

been forbidden, whether in the Quran, in well-known reports | )l?'-i}(\
5714, in single reports [l )L?'-T], in the agreement of the Muslim
community [Zni}[\ glall, or through proper legal reasoning [ luldl

oeedll]. There is no question that these forbidden things [LA|] number

&

in the thousands, and saying "I seek refuge in Allah" [41:\314 341 includes all

of them. So, this proves that when we say "I seek refuge in Allah" [ 3 )9?

M . . . .
ail], we are discussing at least ten thousand important issues, or maybe

even more or fewer.
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Surah Al-Fatihah [4£W) &, 4] is the opening chapter of the Quran. It is the

first surah [5 5| you read in every prayer, and it is made up of seven

verses. Muslims believe it is a summary of the whole Quran's message. The
surah [5 sw| starts with praising Allah [4&\], the Lord [;;] of all wotlds, and
ends with asking for guidance on the straight path. It is called "Al-Fatihah"
[4£d]] because it opens the Quran and opens the door to understanding it.

Without it, your prayer is not valid.
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Commentary on the Bismillah
[Aleeed! et
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First: Scholars agree that Allah has 1,001 special names [ fw‘}/\], all found in
the Quran and the teachings of the Prophet £8. Studying each of these
names | o Y] is important and meaningful. But you cannot fully
understand a name | o~ Y] unless you first understand the thing it refers to

named [ pwll]. When you dig into what these things [ el|] in fact are, the

evidence that proves they exist, and how to answer doubts [&l.2l] people

raise to deny them, you ultimately have thousands of questions.

S owrr S

e 2, wuw A r““ A$ 3 A0 3 AV ods Eala Lo dtﬁ\ @J\

P

VUt Lo e ¥ 05 cclelln o5 ¢ 20 ol ]y ok
oy gV C Ll S L) S () clell cu\ de i i

o oo

d\SL“A J\}“ oj.s& ch J\) LCJ C}Q’ﬂl‘ \u\h) CUW\ ‘JP 4JJ>-Y\ C}

The Second Type [dG'J\ )C;J\] from the discussions of this verse [4Y!]: The

-

Ba in His statement, "Bismillah" [4] (a], is the Ba of attachment [ 3L
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dL;j?\], and it is connected to a verb. The implicit meaning is: "In the
name of Allah, I commence the performance of acts of worship [ g\;T

c/;(cU:H]." This meaning does not become summarised and understood
except after grasping the categories of acts of worship, which are the true
beliefs (411 £ and pure deeds [£3L21 SN, together with the proofs
and clear evidences [C/)l:p\; &E‘Y/id\], and together with the answers to
objections [9\;3\ 2 %y Y1|. And this total may exceed ten thousand
issues [l VT 5 22
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One of the interesting points [_Uall] is that saying "I seck refuge in Allah"
[ﬁ)h 3 };T] means rejecting wrong beliefs and actions. And saying "In the
name of Allah" [4‘3\ y‘“ﬂ means accepting the right beliefs and actions. So,

"I the name of Allah" [4)! ] can only be properly understood after you
know all the correct beliefs and pure actions. This order is confirmed by
sound reasoning [C?r..al\ Jadl] and clear truth & .~ 4], Regarding the
countless blessings of Allah the Almighty [ a2 Y @I 35 &l wa]: As for
His statement, "All praise is for Allah" [4\1\ A+, you should know that
praise is only given for a blessing. And you cannot praise someone for a

blessing unless you first know what that blessing is. However, the types of
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Allah's blessings are impossible to define or count, as He said: "And if you

were to count the blessings of Allah, you could not enumerate them"
[Surah Ibrahim (14:34)] [ yad ¥ &l Gex Ty Ol3).
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let us look at one example: a smart person should think about themselves.
This is because a person is made up of a soul and a body, and there is no
doubt that the body is the less important of the two parts, with the least

good and benefit. Also, expetts in anatomy [éf‘.&” < «?!] have found

almost five thousand kinds of benefits and good things that Allah
Almighty and Majestic, wisely planned when He created the human body.

Anyone who looks at these categories mentioned in the "Books of
Anatomy" (£ . =31 =871 will understand that the amount we know and

have written down is like a single drop in a huge ocean compared to what
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we do not know and have not mentioned. At this point, it becomes clear
that understanding the different parts of the Most Gracious's [, | R

wisdom in creating humans covers ten thousand topics or more. Then, if

you add to this the signs of Allah the Exalted's wisdom in creating the
Throne [_* Al], the Kursi [ o« 8J1], the layers of the heavens [ JLLT

Olslewl], and the huge bright objects like the fixed stars [.) 1] and the

planets [&|,LJ1], and how He gave each of them a specific size and a
specific or non-specific colour, and then you add the signs of Allah the

Exalted's wisdom in creating the primary elements [&l»Y!]..and the

created things [&)) ] from minerals, plants, and animals, along with their

different types and states, it is known that this whole collection includes a
million topics, or maybe more or less. Then, Allah, the Exalted, pointed
out that most of these were created for the benefit of humans, as He, the

Exalted, said: "And He has subjected to you whatever is in the heavens and
whatever is on the earth" [_2,Y! L} Loy &l sled! L_; L ;’ #5] Surah Al-
Jathiyah (45:13). At this point, it becomes clear that His statement, may His
glory be magnified: "All praise belongs to Allah" [:JVJ A+1] covers a million

topics, or maybe more or less.
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Types of the Universe and the Possibility of Other
Worlds Existing
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As for His statement, may His glory be magnified, “Lord of the Worlds”
[l &, know that His word “Lotd” [<] is the possessed term
[<2Las] and His word “the Worlds” [ W] is the term it is annexed to
[4J] <2Las]. The annexation of one thing to another cannot be known

except after knowledge of the two correlatives [ paladll] is attained; so it is

impossible to attain knowledge of His being, the Exalted, Lord of the
Worlds except after knowing “Lord” and “the Worlds.” Now, “the

Worlds” [l W] denotes every existent besides Allah the Exalted, and they
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are of three categories: things occupying space [ yeedl], immaterial
entities [ ,ll)], and attributes [ladl]. Things that take up space

[ eell] are either simple [Llu] or made of many parts [ ]. The
simple ones are the celestial spheres [£%6 Y]], the planets [S 1,51, and
the basic elements [&»Y1]. The ones made of many parts are the three

natural kingdoms [#M| WJVs\)] (minerals, plants, and animals). You should

know that there is no proof that these three types are the only physical
bodies that exist. This is because there is proof that an endless empty space
exists outside of our world. And there is also proof that Allah, the Most
High, can do anything possible. So, Allah, the Most High, can create a
million worlds outside of this world, with each of those worlds being

bigger and more massive than this one. Each of them would contain the
same things as this world, like the Throne [_* )l], the Kursi [ o 1], the
heavens, the earths, the sun, and the moon. The philosophers' arguments

that there is only one universe are weak and flimsy, built on shaky ideas.
Abu al-Ala al-Ma'atri said:

Coole 1 6 5o M\,N\”(ymé} ...u»wmj’uutn

Jh.é-ojc L;-\jL;ULé ...Lulc}

AR N

i

O people, how many [types of] skies [¢Ms] belong to Allah... In which [only

Allah knows best how many]| stars, sun, and the moon all move. Allah has
complete control over our past and our future... And we hold no

importance before anyone besides Him (our sole Creator).
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If you ask: What is the difference between knowledge [ be\] and
understanding [r.@_fd\]? We say: knowledge [ %.‘J\] is grasping something
exactly as it is, while understanding [r@.EJ\] is grasping the speaket's
intention from their words. It has also been said: understanding [V.@,A\] is
knowing what is hidden from you, and knowledge [ Q\’J\] is knowing what
you have witnessed. And it has been said: understanding [V.@,d\] is knowing
the subtle details of matters, and knowledge [ A’J\] is knowing their major
aspects. And it has been said: understanding [r@,aj\] is knowing abstract
things, and knowledge [ Q\,J\] is knowing tangible things. And undetstanding
[V.@_&J\] is more general than knowledge [ (}\’J\], because every understanding
[ is knowledge [ fk;]’ but not every knowledge [ flc] is understanding

[r@] Do you not see that you know that the world came into existence,

but you do not understand how it came into existence? And you know that
Allah exists, but you do not understand how He exists? And you know that
the Day of Judgement is true, but you do not understand how it will

happen? So, understanding [r.@_d\] is knowing the "how," and knowledge
[é’l\] is knowing the "existence."
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It is well known that studying these categories of things that take up space
[&lpeed]] that we mentioned involves thousands upon thousands of issues.

In fact, if a person were to ignore everything else and try to fully
understand the amazing things about minerals that form inside mountains,
like metals [&]Mdl], clear gemstones, and different kinds of sulphurs,
arsenics, and salts; and if they tried to understand the amazing things about
plants, including their flowers, blossoms, and fruits; and the amazing types
of animals, like farm animals, wild animals, birds, and insects, their life
would end while they were still working on just a tiny fraction of these
topics. They would never get to the bottom of them, just as Allah the
Exalted said: "And if whatever trees upon the earth were pens and the sea

[replenished] it, with seven more seas besides it, the words of Allah would
not be exhausted" [ £ daw oday 0 048 2l C-)G\ 58 e o2V L} Ll gy

& Sl ©us W] (Surah Lugman 31:27).
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And all of these, completely and entirely, are included in His words: "Lord
[:);] of the Wotlds" [cdW! < ]. [The types of Allah the Exalted's metcy

towards His servants are limitless] [Q;\};T a2 Y oesla Jls & i ,: As for
His statement, the Exalted: "The Most Compassionate, the Most Merciful"

[ S N o=, know that mercy [4~ }I] means freeing people from different

kinds of troubles [0\37}/\] and bringing good things to those who need

them. When it comes to freeing someone from various types of troubles, it
is impossible to understand this without first knowing what those types of
troubles are. There are many of them, and only Allah the Exalted knows

them all. Anyone who wants to understand even a little bit of them should

read "medical books" [kl x| until their mind grasps the different

kinds of illnesses [(LLN%Y\ <-LA§T] that can develop in every single organ and

part of the body. Then, they should think about how the Exalted guided
the minds of.people to know the different kinds of foods and medicines

that come from minerals, plants, and animals. If someone explores this
topic, they will find it is like a sea with no end. Galen [_y sJl] recounted

that when he wrote his book about how the parts of the eye work, he said:
"I held back from telling people about Allah's wisdom in creating the two

hollow nerves [y s (pmanl] that meet at one spot.”" Then, he dreamed

that an angel came down from the sky and said: "O Galen [_y y:dl>], your
Lotd says: "Why did you keep My wisdom a secret from My servants?™
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He said: "I suddenly realised what to do, so I wrote a book about it." He
also said: "My spleen had swollen, so I tried every treatment I knew, but

nothing worked. Then, in the temple [ K], T had a vision of an angel
g P g

coming down from the sky. The angel told me to let blood from the vein

between my little finger and ring finger." Most early medical discoveries

started with moments like these, sudden insights [<l.l] and divine
inspirations [l Y. When someone looks into these kinds of ideas, they
will see that the ways Allah shows mercy to His people [ Je s & 3

s3le] cannot be counted or put into a fixed list.
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Conditions of the Afterlife: Their Division into Rational
and Revealed
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[The states of the Hereafter and their division into rational and traditional

matters| As for Allah's statement: "Master of the Day of Judgement" | ¢lls

A el know that a human being in this world is like a traveller. Their
years are like long distances, their months are like miles, and their breaths

are like steps. Their goal is to reach their next world [o} 5| e\.c], because that
is whete they will succeed with good deeds that last forever | LU
OWLA. So, if they see all sorts of amazing things on their journey in the

kingdom [ ;5] of the earth and the heavens, they should think about

how amazing the world of the Hereafter will be in terms of joy, delight,

and happiness. Once you understand this, we say: Allah's statement

"Master of the Day of Judgement" [y £ &lle] refers to the matters of
the Return [sll], the Gathering [ 24-1], and the Resurrection [ 2d1]. These
are divided into two types: some are purely based on reason 422 4las],

and others are based on what has been heard or revealed [das].
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Purely logical [4,a2| 4l2l] topics are like when we say: this world can be

destroyed and wiped out, and then it can be brought back again. Similarly,
a person can be brought back to life after death. This topic can only be

fully understood by looking into the true nature of the soul's [u.,.:j\ J,;;;-]

core, how it behaves and what its qualities are, how it continues to exist
after the body dies, what makes it happy or miserable, and explaining Allah

Almighty's power to bring it back. These discussions require nearly five

hundred detailed logical [alal] questions to be fully explotred. As for the
matters known through revelation [lasudl], they fall into three types: The
first type is about the events [J) Y] that happen before the Day of
Judgement [4sL3) (‘L"‘;] These include both minor and major signs [<lede],
specifically the ten signs [6 2l &S] that we will describe along with

their details.
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The second category is about the situations [J) f-t}ﬂ] that happen when the

Day of Judgement [4sL2) (nl_}] arrives. These include how the Trumpet

[l L} ca.J\] is blown, how all creatures [ $M1] die, how the heavens
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[ 5edl] and planets [ SN are destroyed, and how both spiritual
beings [(nl3 1] and physical beings [(lewd1] die.
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The third category covers the situations that happen after the Resurrection
[4sLd)] and the establishment of the Day of Judgement [4sL4)! <-L§] and

explains the conditions of people at the [Standing Place] [ L\]. These are
many and include how creation will stand, the nature of the events they
will see, how the angels and Prophets (peace be upon them) will be
present, how the accountability [—ld-] for the good and bad deeds will
happen on the Day of Judgement, and how deeds will be weighed. It also
includes one group going to Paradise and another to the Fire, and
descriptions of the people of Paradise and the people of the Fire. This
section also explains the conditions of the people of Paradise and the
people of the Fire after they atrive there, the words they will say, and the
actions they will do. Perhaps the total of these [rational and transmitted

issues] [4ka)ly il L] reaches thousands of topics, and all of them are

covered by His words: "Master of the Day of Judgement" [yl £ Sl
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Regarding Allah's saying, "You alone we worship and You alone we ask for
P U I ] s

help" [cpazad L1y A 2L, you should know that worship [35Lall] means

doing what you have been told to do out of respect for the one who gave

the command. So, unless there is proof that this world [;L/J\] has only one

Allah [\:,\; \.Zl], worship cannot meaningfully happen.
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He is powetful over endless possibilities, all-knowing of endless

information, and needs nothing. He commanded His servants to do some
things and forbade them from others. All created beings must obey Him

and follow His religious duties [44J§5]. Without this, it is impossible to

fulfil the demands of His saying, "You alone we worship." After finishing
that point, we must explain the different types of those religious duties

[cJ&IN) and describe the various commands and prohibitions. All the
"books of Islamic law" [4ad| S| written about religion include Allah's

religious duties [CaJ&5]. Just as these books cover Allah's religious duties
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according to this Islamic law [4s 2l eds], they also include Allah's religious

duties from the laws He sent down to earlier Prophets. They also include

the laws Allah commanded His angels in the heavens to follow from the

moment He created them, ordering them to engage in worship [lsLall]
and obedience. Furthermore, the "books of Islamic law" [42dl =57
explain the duties related to physical actions [-)) |41 el However, the

types of duties found in the actions of the heart [ gl W] are much

bigger, more important, and more noble. These are what the "books of

ethics" [N 5] and "books of governance" [&luludl S| cover.
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Different religions [R:zl;:l\ Jh\] and nations [4x Ll V.»Y\] all have their own
ways. When someone looks at all these different areas of study and sees

that they all fit under what Allah says: "You alone we worship" [4as £Ul],

they realise something huge. The things this verse [74;\] covers are like a
massive ocean [l£! >JI], our minds can only understand a small drop of

it.
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Regarding Allah's words, "Guide us to the straight path" [ b .2l L

f:ﬁ:...l\], you should know that this is a request for guidance. There are two
ways to get guidance: the first is by seeking knowledge through proof and

evidence [a1, J3A], and the second is by purifying your inner self [ &4

kUl and practicing spiritual discipline [45\ )I]. The ways of using logical
reasoning are endless because there is not a single atom in the higher or
lower worlds that does not show the perfection of His Godhood, the
strength of His power, and the greatness of His eternal independence. As
the saying goes: "And in everything there is a sign for Him. That shows He

is One."
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The explanation for this is that all the physical bodies [ﬂ.@-i] in the world

i\\

are the same in their basic nature of being physical [&:A.«A-\], but they are

different in their qualities [QL;;J\], like colours, locations, and conditions.
It is impossible for each body to have its specific quality just because it is a
physical body [Z\;MA-\] or because of what comes with being a physical

body. If that were the case, everything would have to be exactly the same.

So, it must be that something specific made them different, and a Manager
wo S

[x4e] arranged them. If that Specifier [ua,;z:;-] were itself a physical body,

we would have the same problem again. But if it is not a physical body,
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then that is what we are looking for. Then, if that Being was not alive, all-
knowing, and powerful, but instead its effect was just a natural outflow or
a natural process, the argument that everything should be the same would
come back. But if it is alive, all-knowing, and powerful, then that is what

we are looking for. Once you understand this, it becomes clear that every
single particle [<),3] in the heavens and the earth is a true witness and a

clear speaker about the existence of the powerful, wise, and all-knowing

Allah.
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My father, the Shaykh and Imam, Diya al-Din Umar [ & (Al sLs], may
Allah have metcy on him, used to say: "Indeed, in every single tiny particle

[52 » |, Allah the Exalted has countless kinds of proof that show His
power, wisdom, and mercy. This is because every tiny particle [> p ,» |
could potentially exist in countless different places [}L?T], and it could also
have countless different qualities [ law]. And each one of these possible
situations [3,4al) J) V1], just by the fact that it could happen, shows that
it completely relies [;l&s Y] on the existence of the Wise and Merciful

Creator [f?-)\ (:§$\ CLA\] So, what we have said proves that this type of

discussion is endless."

o o K e ol V2 ak gk 2l L,,JL, Q1 ot U

SJU\] LH)A)A 4.@}-}4'@ db{cuw ufm} cu-éla &lm A.L\\ LL‘ _,LJ\
S 2 P R IR (NI B R AN

* « 36 ¢ %




% * % + Mafatih al-Ghayb - al-Tafsir al-Kabir - Imam al-Razi ¢ % « V1 0f83

or A Zo o P oo

8 Lmb \J\f"‘\} cu.é' wLA l?.e ‘}k;- QM\ Q)Q)u\_) L)\}:y‘

2

R

Le’\gé

jm

Trying to find guidance through spiritual training [ )] and inner
cleansing [4.4.2d] is like diving into an endless ocean. There is no edge to
it, no clear ending. Every person walking the path towards Allah has their
own way of doing things [el> c(.»] and their own special way of
connecting [ge < 2], just like Allah says in the Quran: "Everyone has

their own direction they turn to" [lJse 4o 4 ﬂ] [Surah Al-Bagarah

2:148]. Our minds cannot fully comprehend these deep truths, and most of

us cannot even begin to understand the first glimpses of those divine lights

L }S&Y\], the real meanings behind the Quran's verses. The sincere

researchers in Quran studies [0 222! O $,WI], those who deeply study the

Quran and live by its principles, have discovered within these verses
profound meanings and subtle secrets that the understanding of most

people can rarely reach.
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On Establishing Another Approach Which
Demonstrates That Many Issues Can Be Derived from
a Few Words
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The Second Section [l Jadl]: About setting up another method that

shows it is possible to determine many rulings [ flul) L] from very

few words [from Allah's verses].

. SSer GEe

ubu\ u‘ abf.\ " éc uwj uﬂj 'u\p),d\ o-\a u\/ rb.o\) cuLob.i\

Gr of S of

Sl on R L;m LIy e 38 (N s tosle e C.u 5 &

. o5 5. 4 P

AVCH o)).u” o.\b d}d.: un d)e «Jb CLL 4;\.0 YJ\}«\) cLL AJL(' ‘}[ wL,e éc AM”'
~¢f~‘:¢u‘ Bl GhU f o o dll oV f

-

As for the words of Him [Allah swt], glorified be His majesty: "The path of

those upon whom You have bestowed favour, not of those who have

evoked [Your] anger or of those who are astray" [ & N,_Jc Sl G b o
LAl Y V.‘,;lc < s2xll]. How magnificent are these spititual stations
[<blall], and how great ate the ranks of these degrees! Whoever reflects
on the explanations we have mentioned will be able to gain insight into the
beginnings of these spiritual states [<Y41]. It has become clear from the
preceding explanation that this Surah contains endless points of study and

limitless secrets. The statement of those who say this Surah contains ten

thousand matters [dlwe Y1 § Ze] is speech delivered in a way that suits

the understanding of the listeners. The Second Chapter [\ |Jadl]:
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Regarding the establishment of another approach which demonstrates that
it is possible to derive many rulings [ jylud| LLILI] from very few words

[from Allah's ayats].
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let us discuss our phrase: "I seek refuge in Allah" [a&b >f—i] We say: "I seek
refuge" [Sfj] is a type of present tense verb [¢,lall Jadl], and a present
tense verb is a type of verb [ J«dl]. As for the letter Ba' [:U)I] in "in Allah"
[dl], it s the 'Ba' of attachment [GLalY <\]. Ttis a type of preposition

&1 <25 ~], and prepositions are a type of particle [ 4I].
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As for our saying "Allah" [ab], it is a specific noun: either a proper noun

[ g\o (w‘] or a derived noun [ i fu ], based on the differing views

regarding it. Both the proper noun and the derived noun are types of the
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general noun | e~ Y Glas]. It has been established in the rational sciences
[l ¢ sAall] that it is impossible to know a species [¢ 5] without first
knowing the species category [_wid], because the classification type
|[genus] is a part of the essence of the species; knowledge of the simple
component [Le.l] necessarily precedes knowledge of the complex

[S" A]. Therefore, it is impossible to propetly acquire knowledge of our
saying "I seek refuge in Allah" [4‘1\\; 34| except by first knowing the noun
[ fw‘}[\], the verb [ J«dl], and the particle [<2 AI]. This knowledge cannot be
achieved until their definitions [ ssd>] and properties [2! 5] ate
mentioned. Then, after completing that, the noun must be divided into the
proper noun | ‘M\ fJY\], the derived noun [ 32l (wY\], and the generic
noun uw\L\ ], defining each of these categories by its formal definition
[64=], description [4s*,], and properties. Finally, once that is done, one

must discuss whether the word "Allah" [4‘1\\] is a propet noun or a derived

noun, and if it is assumed to be derived, then what is it detived from?
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It also mentions the many different views that have been suggested for
each of these points. We also need to explore what an absolute verb [ J:.i“

Gllall] is in essence. After that, the different types of vetbs are listed,
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including the present tense verb [@L,al\ J=d1], along with its definition
[o4o], characteristics [4) ], and categories. Then, the discussions
specifically about our phrase "I seck refuge” [3 1] are brought up.
Additionally, we need to investigate what an absolute particle [3llall 5 4]
is in essence. After that, the preposition [ 4| < ~] is discussed, including
its definition, characteristics, and rules. Then, the "Ba" of attachment [ sl
&LAYI] is mentioned, with its definition and characteristics. Once these

topics are fully understood, you will have a complete understanding of the

linguistic discussions related to His statement: "I seck refuge in Allah" [3 4|

\
al]. It is well known that the subjects whose main points we have

highlighted are very numerous.
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Then we say: The fourth step [4x) )] 45 LI is to say that the noun [ {‘w‘}!\],
the verb [ J«dl], and the particle [2 &I] are three kinds that fit under the
general category of "word" [J1]. So, we also need to study what a word
[a&J1] is in essence, its definition [lsd>], and its special features [Lo! -],
Also, there are other terms here that are similar to "word" [4&J], which
are: speech [(-)KJ\], saying [J,3)], sound utterance [Lall], language [all],

and phrase expression [5,Lal]. We need to study each one of these. Then,
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we need to study whether they are terms that mean the same thing [ LWY!

%51 All] or terms that mean different things [4lal) LYY, If we assume

they are terms that mean different things, then those differences must be
explained in detail and cleatly.
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Then we say: The fifth stage [4wsd:| &2 LI] of our discussion is to state that
there is no doubt that these words [<WSJ] are only made up of sounds
[ }aiﬂ] and letters [0y 41s]. Therefore, we must investigate what sound

[ 5all] is in essence and what causes it to exist. There is no doubt that
animals make sounds only because breath comes out of their chests. So, we
must investigate what breath [_all] is in essence. What is the reason that

humans must breathe? Does this sound happen when we breathe in or
when we breathe out? At this point, these investigations need us to

understand how the heart and lungs work, and to understand the
diaphragm [<#1], which is the main starting point for sound movement.
It also requires understanding all the other muscles that move the stomach,
throat, tongue, and lips. As for a letter particle [<2 4], we need to

investigate if it is the sound itself, or a different shape or form that exists

within the sound.
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there is also no question that these sounds we call [2y 4] only happen
when we modulate the sound we make. They come from special spots in
your throat, tongue, teeth, and lips, called [4.0 522 le's'-]. So we must look
closely at how those spots work, those places where the sound gets
blocked or shaped, the closing points [_,ul2]. And we cannot stop there,

we must check out the muscles too, because it is those muscles that let

animals make all kinds of different things within the same big group
[_wid1], like different types ¢! | 5Y1] of animals or sounds. But none of this
makes full sense unless you in fact know how the body is put together,

which is what the science of anatomy [é - ) éc] is all about.
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Then we say: the sixth point [4wsll 42 1Y) in our discussion is that letters

and sounds are qualities that we sense with our hearing. As for colours and
lights, they are qualities we sense with our sight, and tastes are qualities we

sense with our taste; the same goes for all other qualities that we can sense

[Aw sent| LS. So, is it correct to say that these qualities are different

kinds [C‘ |51] that all fit into one main group [y uie], but they are
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completely different in what they essentially are [4»ll], and they only share

things that ate external and necessary [4a- 4| rj\ | N1]? Or is that not true?
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Then we say: the seventh stage [amludl 45 1] of our discussion is that
observable qualities [dw yust| LS are considered one kind among the

kinds of the general category of quality [_aSJ! e, according to the
common understanding. So, we need to investigate the definition of the
category of quality [_aSJ! 4 42s]. After that, we need to investigate whether
this category applies to the things under it in the same way a general

category applies to its specific types [¢15Y1], or not. Then we say: the
cighth stage [4l) 42 V1] is that the categoty of quality, the category of
quantity [p\ W 5], and the category of relation [dwull 4 s2s] are all qualities
[u2#]. Therefore, we must investigate the category of quality | ) s2e

o2 AV, its different kinds, its rules, its necessary features [4s)1J], and its

related aspects.
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Then we say: The ninth stage [axwld! 4 1] is that qualities [ 2 4] and
things [ »|,41] both fall under the category of what is possible [ Sall].
Also, what is possible and what is necessary [ 4] both fall under the
category of what exists [ s 4I]. So, we must study the things connected to

existence and non-existence [(.\A\ s 3941 3>14]. This means looking at
how the term "existent" applies to what is necessary and what is possible.
Is it like a general type [_wid-I] applying to its specific kinds, or like
essential features [p\ V1] applying to the things they desctibe? This also
includes all other discussions related to this topic. Then we say: The tenth
stage [5 Sl 42 \V] is that there is no doubt that "what is known" [ gl ]
"What is mentioned" [, dLV], and "what is spoken about" [4s ]

include both what exists and what does not exist [pu\zl\) 5> ¢ 5\1]. So, how
can we even imagine something that is more general than what exists
[>2 5]

JEQIEAN P I POV s I T SR E
LG i Jo T e S0 i) 32 e 1D 3T 82 Y 0

A or oo

}Qu\wﬂc,\,.,umm,gc,wﬁ&&wco{,\;g*uﬁf,g}f;c
Sl or O Jes Je S5 les el T o,gmcﬁ;\i; Cju\ﬁ
Eolo Ol e ol 1B il Sl Ge o K G 3R Sl o
552801 el LU T8 1T s e ) 8L o Lt ¥ DG
L LAY G




% * % + Mafatih al-Ghayb - al-Tafsir al-Kabir - Imam al-Razi ¢ % « V1 0f83

Some people say that the "thought of" [0 #lall] is more general than the
"known" [a  gall]. Furthermore, let us assume that the most general of
considerations [ Lz Yl Vﬁ\] is the "known" [  gall]. There is no doubt

that the opposite of the known is the "unknown" [ gall &]; however, so

long as the reality of a thing remains unknown, it is impossible to judge it
as being the opposite of something else. Thus, when we judge the

unknown to be the opposite of the known, it becomes necessary for the

unknown to be "known" [l gs]. In that case, the opposite of the known
would itself be known, and that is impossible [Jl2]. Know that whoever

considers these ten levels [5 2l <) \1] in every single part of existing

things, the doors of endless investigations will be opened for him, and his
mind will not be able to encompass even the smallest bit of them. Thus,
through this, the method of deducing vast amounts of knowledge from a

few words has become cleat.
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On Establishing Another Approach to Substantiate
What We Mentioned About Deriving Many Issues from
This Surah
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Chapter Three: On establishing another approach [ ! § e ] to

validate what we have mentioned regarding the deduction of numerous

issues [5,280) plul) LU from this Surah.
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You should know that if we raise one topic ['BSLAA] in this book and prove it

is correct using ten different points of view [s 4e o #s], then each of those
points of view and proofs is a topic on its own. Also, if we mention, for
example, five doubts [&l.&] about it, each of those is also a separate topic.

Then, if we answer each doubt with two or three replies, those three
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replies are also three separate topics. If we say, for instance, that the words
[Jéw%}ﬂ] used in Arabic speech appear in sixty ways, and we explain those
ways in detail, then this discussion is in fact sixty topics. This is because a
"topic" ['ASLA\] simply means something that is questioned and formally
stated [,y J3d) ot since each of these points of view fits that
description, each one is a separate topic. Once you understand this fine
detail, we can say: if we consider the discussions [&UlI] about "nouns"

[ <‘\AJ\] and "verbs" [ Jadl], and then move on to the discussions about
dividing verbs into "known" l¢ Jall] and "mentioned" [,,5 dlI], and the
discussions about what "exists" [5 o= JL|] and what "does not exist" [ gall],

and the discussions about what is "necessary" [_=-1,|] and what is

"possible” [ Kall], and the discussions about "essence" [ » 541] and

"qualities” [ 2 ],
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If we were to discuss topics related to the idea of "quality" [CSJI] and

how it divides into things you can sense [4w sut] and things you cannot

sense [dw gust| 4], as well as topics [EaLLI] about sound, how it happens,

and how the muscles create sounds and letters, the subject would become

huge and the scope would be massive. However, in this book, we will start
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with topics related to the "word" [aJ1] "Speech" [(-)KJ\] "Statement"
[J531] "Utterance" [Lll], and "phrase” [5,Lal]. Then, we will move from
those to topics about the "noun" [wa\], the "verb" [ J«dl], and the

"particle” [ 4I]. After that, we will go on to topics about how nouns,
verbs, and particles are categorised, until we get to the three types found in
the phrase: "I seek refuge in Allah" [:ﬁb 341]. We hope that by Allah's great

favour, He will help us achieve this important goal.
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Book One: On the sciences derived from his saying: "I seek refuge in Allah

from the accursed shaytaan" [ & Aol 2l e fub 34¢1]. Know that the
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sciences derived from this statement are of two types: the first consists of

investigations related to language and grammar [ &Yy 3], and the

second consists of investigations related to the science of principles and

branches [@JD\} Jse V! éc] The first section [JsV! (Jd\] of this book
concerns the literary investigations [4y>Y! E>UlI] related to this statement,
and it contains several chapters. The first chapter [J ¥ < U] covers
investigations related to the "word" [4&J1] and what functions in its place,

and it contains several issues. The first issue [1s¥) 4Lll]: Know that the

most perfect of methods in defining the meanings of words is the method

of detivation [3la&Y]. Furthermore, detivation is of two types: the minor
detivation [ e 3lezi V] and the major derivation [, Y) 3l V). As for

the minor derivation, it is like the derivation of the past tense [§bU\ o
form,

The first part [J ;\(\ fw\i)\] of this book deals with the literary discussions
[4 Y &Ll related to this phrase, and it has several chapters. Chapter
One [J ;Y\ oW covers discussions related to the "word" [4&J1] and

similar concepts, and it contains several topics. Topic One [ ;}f\ ‘Bju\]:
Understand that the best way to define what words mean is through the

method of detivation [3laz&Y]. Furthermore, derivation is of two types:
minor detivation [,w‘\f\ 3l Y1) and major derivation [ S N Gl

Minor detivation is like deriving the past tense [ g2W\| 40] form,

and the future tense [ J2zull] from the root word verbal noun [,4.all], and
like how the active participle [ jeld! (w\], the passive participle [J il (w\],
and other forms are detived from it. As for the major detivation [ @l Y|
S Y], it means that if a word is made up of letters, it can definitely be

rearranged [LMEYI]. We can say that the first level of this arrangement is
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when a word has two letters. This type of word can only be rearranged
[c&dl] in two ways, like our example "min" [ ] and its reverse "nam" [€]-
The next level is when a word has three letters, like our example "hamd"
[4#~]. This word can be rearranged [ Lladl] in six ways. This is because

any of the three letters can be the first letter of the word. For each of these
three starting letters, the remaining two letters can be arranged in two
ways. So, three multiplied by two equals six. These rearrangements that

happen with three-letter words can occur in six different ways. Then, after

this level, a2 word can have four letters [4el ], as we say:
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For example, the words [« ,2¢] (scorpion) and [_J«] (fox) can be

rearranged in twenty-four different ways. This is because any of the four
letters can be the first letter of the word. For each of these four choices,
the remaining three letters can be arranged in six different ways. So, four

multiplied by six gives twenty-four possible arrangements. Next, consider a
five-letter [4,wla] like [ o ,4w] (quince). This word can be rearranged in

one hundred and twenty different ways. This is because any of the five

letters can be the first letter. For each of these five choices, the remaining
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four letters can be arranged in twenty-four different ways, as we explained

before. So, five multiplied by twenty-four equals one hundred and twenty.
The general rule LAl here is that if you know how many ways you can

rearrange a smaller number of letters, and you want to find out how many
ways you can rearrange one more letter, you just multiply that new, higher

number of letters by the number of arrangements you found for the

smaller group. And Allah knows best | éc\ & ]
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The Second Issue [4:) dLll]: Know that considering the state of minor
detivation [ e V) 3lazd Y] is easy, standard, and familiar. However,

observing major derivation [, Y| 3lazs Y] is difficult; it seems it can only

be truly observed in three-letter words because their transpositions do not
exceed six. As for four-letter and five-letter words, they are very numerous,
and most of those combinations are unused [ahegs], so this type of
derivation can only be observed in them as a rare exception. Furthermore,
even in three-letter words, it is rare to find one where all its possible
transpositions are meaningful. Rather, in most cases, some are used

[ Jexzns] and some are unused [ Jogs]. Nevertheless, the degree to which it

is possible is the ultimate goal in the verification of speech within linguistic
studies [& gl Ea-LL1).
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The Third Topic [ L]: Explaining the word [} s 3]: You
should know that the combination of the letters Kaf, Lam, and Mim [ J £
¢], in all six possible arrangements [aCd) L], conveys the idea of
strength and intensity. Five of these arrangements are in fact used [s_gxs],
and one is not [GL'o]. The first arrangement is "K-L-M" [ J 4. From this

comes "al-kalam" [V)KJ\] (speech), because it hits the ear and has an impact
on it; it also affects the mind by giving it meaning. Also from this comes

"al-kalm" [ g&l\] for a wound, which involves intensity, and "al-kulam"
[f)’@\] for hard, rough ground, because of its toughness. The second
arrangement is "IK-M-L" [J ¢ 4], because something that is complete
[Ja@\] is stronger than something that is incomplete. The third
arrangement is "L-K-M" 13 4 J], and the meaning of intensity in "al-lakm"
[S.U\] (punching) is clear. The fourth arrangement is "M-K-L" [J £ el-

From this comes "bi'run makul" [JSe ], which describes a well with

little water. When a well is like this, people do not like to go to it, so there
is a type of difficulty or intensity when you approach it. The fifth

arrangement is "M-L-K" [ J r] The phrase "malakta al-'ajin" [ &Sk
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Creed|] is used when dough has been kneaded thoroughly until it becomes

firm and strong. From this comes "malaka al-insan" [OL4Y! ¢ls] (a
person's control), because it is a type of power, and "umlikat al-jariyah"
[a,4) S| (a woman was given in marriage) because her husband
gained authority over her.
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The fourth topic is about how the expression "the word" [4&J! Ld] can be

used.Sometimes it means just one single word, but other times it means a

whole lot of words that are connected together. For example, people call

an entire poem a "word" [4&]. Another example is when we say "the word
of testimony" [334&dl W], or when we say, "A good word is charity" [4J)
%o 4.kl (Sahih al-Bukhari 2989). Since using a word figuratively [}l&] is
better than saying it has more than one real meaning [ 12 YI],we know

that calling a whole phrase or sentence a "word" [24Jl] is just a figure of

speech, not its actual meaning.
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This is for two reasons.
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First, a complex thing is only made up of individual patts [ ,4ll]. So,
using the word "word" [41] to describe a complex sentence | ()/Q\

S M is like using the name of a patt to refer to the whole thing.

Second, when much speech is connected, it becomes a single unit, making

it similar to a singular [ ,all] in those ways. This similarity is one of the
things that makes a figure of speech [}l&|] work well. That is why the word

"word" [aJI] was used for long speech.
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The fifth point [duweld| 4lull]: The expression "the word" [2&J1 Lid]
appears in the Quran with two other meanings.
First, Jesus [COU\ 4le] is called the "Word of Allah" [4{‘\)\ 1K, either

because he came into existence when Allah said, "Be" [;S7], or because he

was created in a very short time, just like a word is spoken quickly.

Second, Allah, the Most High, called His actions "words" [<l&], as He,
the Most High, said in the noble verse [Zuj]: "Say, 'If the sea were ink for
the words of my Lord [, the sea would run out before the words of my
Lord [:);] ran out™ (Surah Al-Kahf 18:109). The reason for this is the two
points mentioned earlier, and Allah knows best.
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The sixth topic is about the word "to say" [J,a1]. This root, when you
rearrange its three letters in all six possible ways, always points to

movement and lightness. Here is how:

First, the original order: Q-W-L [Js (]. This gives us the word for

"speech" [J,d)l], because talking is easy and light on the tongue.

Second, Q-L-W [s J (]. This gives us the word wild young donkey [51],
because these animals are quick and light on their feet. It also gives us the
phrase "I parched the wheat and barley-mush" [ 3 sulls ! & J8], making
them "parched" [O)gas]. When you parch or fry something, it dries out and
becomes lighter, so it moves more easily. This same root also gives us the
wortd for someone who's restless ot flighty [} 3], meaning someone

who's light and cannot sit still.

Third, W-Q-L [J &3]. This gives us the word mountain goat [ 5 41],
because these animals are always moving. You might also hear someone
say "he climbed the mountain" [ j& L“; Jé 5] when they mean he went up
into it.

Fourth, W-L-Q [& J;]. This gives us the phrase "he hurried" [Gh 5],
meaning someone moved quickly. This is also the root behind the Quranic
verse: "When you were passing it along with your tongues" [;U«.Ji & 425 3]
[Surah An-Nur 24:15], which means you were saying it lightly and quickly.




% * % + Mafatih al-Ghayb - al-Tafsir al-Kabir - Imam al-Razi ¢ % « V1 0f83

Fifth, L-W-Q [&s J]. This appears in the Hadith: "I do not eat food unless
it is refined for me" [ 34 L Y| (-L;b.l\ UKP\ Y] [Musnad Ahmad 23963].
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Meaning: the hand was used to stir and soften it until it was ready. From

this comes "the morsel of butter" [4 1], which is called that because of its
lightness and the speed of its movement, as it lacks the thickness of cheese
or whey. The sixth: "L-Q-W" [s 3 J]. From this comes the word for an
cagle [5,al1]; it is called that because of its lightness and the speed of its
flight. From this also comes the term for facial paralysis [4> J! (3 55all],
because the face's appearance becomes distorted as if there is a lightness or
instability in it. Furthermore, [5 5ll] refers to a she-camel that conceives
quickly. The Seventh Issue [anld! dLll]: Ibn Jinni, may Allah the Exalted
have mercy on him, said: "Language" [4l] is a noun of the form "fu'lah"
derived from "I spoke" [ s4], and its root is "lughwah" [5 4], similar to
the words for "ball" [55 ] and "tip-cat" [48]. This is because their third
radical letters are all "waws," evidenced by the phrases "I played with the
ball" [55JL <4 ] and "I struck the tip-cat" [{Al & 48]. It is also said that it

is derived from "he talks nonsense" [ & ] when someone speaks

pointlessly. From this is the statement of the Exalted: "And when they pass
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by ill speech, they pass by with dignity" [LI§ s » 5L 15 » 13]5] [Surah Al-
Furqan 25:72].
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I say: Ibn Jinni used the "Major Derivation" [ Y| 3LtV for words and
speech, but he did not use it here, even though it applies. The first
combination is "L-GH-W" [, 'Cd]. From this comes "language" [4l], and

also "useless talk" [ sl r)KJ\] and "pointless action" [l Jeal]. The
second is "L-W-GH" [¢ d], which needs more research. The third is
"GH-L-W" [, J ¢l From this, people say: "So-and-so has gone too far" or
"is extreme" [4] in something, and it also refers to "a long distance"
[65W1]. The fourth is "GH-W-L" [J, ¢l. From this comes Allah's saying:

"No headache will they have therefrom, nor will they be intoxicated"

[Surah As-Saffat (37:47)]. The fifth is "W-GH-L" [J ¢5]. From this, people
say: "So-and-so went deep" [ Jé4!] into something. The sixth is "W-L-GH"

(¢ Js]. From this, people say: "The dog lapped" [é;] from the bowl. It

seems the common idea connecting all these is "going deeply into

something" or "being completely absorbed in it."
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The Eighth Topic: About the word "utterance" [1all].1 say: I think that

calling these sounds and letters an utterance [Lall] is a figure of speech[ Je

Sl Jat]. This is because they are only made when breath is pushed out
from inside the chest. When a person pushes breath out from inside their
chest, they hold it back in certain places [aall ul], and then they let go
of that hold. These letters are then created right at the end of the breath
being held and the very beginning of it being released. The main point is
that the term utterance [Ldll] means "to throw" or "to cast"[#}], and this

idea is found in these sounds.
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and letters in two ways: The first: that a person casts that breath from

inside the chest to the outside and utters it [4kadhs], and that is the act of
expulsion [C‘ | ~YI]. Since the act of uttering [Lall] is the cause for these
words to occur, the name "utterance" [Lall] was applied to these words for

this reason. The second: that since the generation of letters was caused by

the casting [Ld] of that air from the inside to the outside, it became similar

to a person casting those letters and throwing them from the inside to the

outside; and similarity [4.L2L] is one of the causes for metaphorical usage

[5&1]. The Ninth Issue [4xwld! 4Lull], The Expression [5,Lal]: Its root is
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composed of the letters 'ain, ba, and ra [, & ¢], and in its six possible
permutations, it conveys the meaning of crossing [, || and transition

[JGsNI). The first is:
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The Ninth Point [axwd! 4lll], The Term [5,L1]: Its root is made of the

letters 'ayn, ba, and ra [, < ¢]. In all its six possible arrangements, it means

crossing over [ ,s»l] and moving from one place to another [JzY|]. The

first is:
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The root 'Ain, Ba, Ra [, & ¢] gives us the word "expression” [a,L]
because a person can only say it by moving from one letter to another.
Also, it is as if, through that expression, the meaning moves [ & | from
theit own mind to the listenet's mind. From this root also comes the word
for "teat" [6_wl], because the tear moves from inside the eye to the outside.
And from it comes "lessons" or "warnings" [ )l], because through them a
person moves from what they see to what is unseen. From this root also
comes "a crossing” [wll], because a person uses it to move from one side
of the water to the other. And from it comes "dream interpretation”
Ladl], because it involves moving from what someone sees in a dream to

hidden meanings. The second point is:
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'Ain, Ra, Ba [&  ¢]: From this comes the naming of the Arabs [ Al as
such due to their frequent movements and transitions [Mr‘}ﬂfu'\] during
their winter and summer journeys. From it also comes the phrase, "So-and-
so was clear in his speech" [ 3 < 21|, because a word is unknown
before its grammatical analysis [ £YI], but once it is analysed [ da>

<l Y], it moves into a state of clarity and understanding. Thirdly: Ba, Ra,
'Ain [¢ ; <]: From this comes the phrase, "So-and-so excelled [¢ ] in
such-and-such," when they have become complete and improved.
Fourthly: Ba, 'Ain, Ra [, ¢ <]: From this comes the word for "droppings"
[2J1], as they move from the inside of the body to the outside. Fifthly: Ra,
'Ain, Ba [ ¢ ,]: From this, fear is called "terror" [s ], because when it
occurs, a person transitions from one state to anothet. Sixthly: Ra, Ba, 'Ain
[¢ < J]: From this comes the "dwelling place” [c , 1], because people move
to and from it. The difference between a word [Jl] and speech [('BKH]:
The Tenth Issue [5 Sl dLll]: [The difference between words and speech]
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Most grammarians have said that a "word" [4&Jl] is different from

"speech" [r)@\] They say a "word" is a single sound or utterance, while
"speech" is a complete sentence that makes sense. However, most scholars
of Islamic legal theory [y e Y] said there is no difference between the

two, because both terms can refer to a single word or a group of words.

Ibn Jinni agreed with the grammarians and rejected the opinion of the

theologians [w&l\] But I have not seen any strong proof in his writings

for this difference, other than his quote from Sibawayh [4yaw & d&]

which suggested that the term "speech" is only used for a complete,

meaningful sentence. He mentioned other points, but they were very weak.
As for the scholars of legal theory [ 5d o V], they gave several reasons to

support their view. The first reason is that all sensible people agree that
"speech" is the opposite of being mute or silent. And speaking even one

word is the opposite of being mute or silent, so it counts as "speech." The
second reason is that the word "word" [2&J]] comes from speech [rkil\],

which means a wound or an impact. It is clear that when someone hears a
single word, they understand its meaning, so an impact has happened.

Therefore, it must be considered "speech." The third reason is that it is

correct to say: "So-and-so spoke | rkﬁ'] this single word," and it is also
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correct to say: "He only spoke | flg‘ L] this single word." All of this shows

that a single word is "speech."
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Otherwise, it would not be right to say he spoke a single word [ L&\
310

Fourth, it is cotrect to say that someone spoke with "incomplete speech”

[rlsj;.'c (3&], and this shows that giving a "complete message" [4ld] 556 Y1]
is not a requitement for something to be called "speech" [r)@\ fw\]
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A legal issue about divorce [3M)] (3 4.4 ’ALM]:

The eleventh issue [5 <& &5l 'AL.\.\]: A legal issue [4.4 “A.SL»] comes from
the disagreement mentioned earlier. This is the first of the issues about
oaths [u\.gi] in the book "Al-Jami' al-Kabir" [ $JI Cu.\] by Muhammad
ibn al-Hasan, may Allah the Exalted have mercy on him. The situation is
this: if 2 man says to his wife, with whom he has not yet been intimate, "If
I speak to you [¢k&” &l], then you are divorced [ b QL] three times."

The scholars said that if he says this statement a second time, she is
divorced once. The question is, does this second statement in fact count as

a divorce?
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Abu Hanifa and his two students said: "It becomes valid." Zufar said: "It

does not become valid." Zufat's argument is that when the man said for
the second time, "If I speak to you" [¢k” O], the condition [L 2l was
met at that exact point in his speech. This is because the word "speech"
[(3’&5\ (w\] refers to anything that conveys some meaning, whether it makes
a complete point or not. Once the condition is met, the consequence

[+)541] happens. So, she was divorced the moment he said, "If I speak to
you." This means that the rest of his statement "You are divorced" [ <!

S\, happened after the marriage [CK:J\ &ls] was already over and was

not connected to it. Therefore, it should not be valid. Abu Hanifa's

argument is that the condition, which is his saying, "If I speak to you," is

not complete [fb €], and "speech” [PKH] refers to a complete sentence
[4s! Wed]. So, the divorce only happens when his full statement, "If I
speak to you, then you are divorced" [Flb el &l 0], is finished. The
main point of the discussion is that if we say the word "speech" [V)KH fw\]
includes a single word [s4e14)) 21|, then Zufar's opinion is correct. But if

we say it only refers to a complete sentence [d#], then Abu Hanifa's
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opinion is correct. What supports Zufar's view is that if the man had said
for the second time, "If I speak to you" [¢k&” 0I], and then stopped and

did not say anything after it:
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"Then you are divorced" [ Jlb 6], she would be divorced; were it not for
the fact that this amount of speech constitutes "speech" [f%]’ she would
not have been divorced. What strengthens Abu Hanifa's view is that if he
had said: "Whenever I speak to you [¢k¥” WK], then you are divorced,"
and then mentioned this phrase a second time, the word "whenever" [L&']

necessitates repetition. Therefore, if speaking a single word were

considered "speech" [L>'], it would be necessary for all three divorces to

take effect when he says for the second time, "Whenever I speak to you"

[ W], even if he remained silent and did not mention after it his

saying: "then you ate divorced" [ §lb ccb]. This is because this entite

expression contains the mention of many words, each of which would
necessitate the occurrence of divorce. I say: perhaps Zufar would accept

that conclusion.
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The Twelfth Issue [5 < 4! ﬁu\]: The disagreement between Abu
Hanifa and Zufar that we have talked about should only apply when

someone says: "If I speak to you, then you are divorced." However, if he
said: "If T utter a word, then you are divorced," or if he said: "If I
pronounce,” or if he said: "If I utter a single utterance," ot if he said: "If I
say a saying, then you are divorced," then it is incumbent that the truth in
all of these matters is the position of Zufar, unequivocally. And Allah

knows best.

Jodl) S5 3o (3K 480 BT gt o 0361 3l o] 20 i L

A (-\

The Thirteenth Issue [Does the term "utterance" apply to the
meaningless?]: Does the term "word" [4§] and "utterance" [(-)’{]

encompass that which is meaningless, or not?
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Some of them argue that it does include it, because it is correct to say that
"speech [ry&!\] is partly nonsensical [ foy] and partly used [ foazws]," and
because it is valid to say, "he spoke with incomprehensible speech.”

Furthermore, nonsensical sounds affect the sense of hearing, so the

essence of "impact" [#] and "speech" [(3’{] is present in them. Others
argue that the "word" [4&J1] and "speech" [(-)K]\] are exclusive to that

which conveys a meaning [A4ll]; for if this condition wete not consideted,
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it would necessarily follow that the sounds of birds could be called

"words" or "speech."
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Fourteenth Issue: Are natural sounds called speech [ dazbll Slpe VI o
L™ eud] If sounds are produced in a composite way that indicates

specific meanings, but that composition is natural rather than linguistic

[d.,'a ], are such sounds called a "word" [2&7] or "speech” [(%]
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For example, a person might say "akh" ['CT] when resting ot in pain, or "ah
ah" [CT CT] when coughing. These are sounds made up of letters, and they

communicate specific meanings. However, they communicate naturally

[CEJL], not because people agreed on their meaning [~z JL]. So, should
sounds like these be called "words" [<W8]? Similarly, the sound
sandgrouse [dl] bird sounds like it is saying "qata," and the sound stork
[3\I] sounds like it is saying "laq laq." Should sounds like these be called
"words" [&W8]? Scholars disagreed on this, and I have not seen any

strong arguments [s xme 42| on either side. The point of this discussion
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becomes clear in a situation where someone says, "If I hear a word [1£],

then my servant is free." Would hearing these sounds count as breaking or

fulfiling [y Eodl] that promise, or not?
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The Fifteenth Issue: Ibn Jinni said that the term "saying" [J4a)1] applies to
both a full statement and a single word. However, the term "speech"
[r)@\] only refers to a complete sentence, and the term "word" [4&J1] only

refers to a single item.The main point of his argument about the difference
between these two is that if we show that the structure of the term

"saying" [Jsd|] suggests something light and easy, then it must include a
single word. But the structure of the term "speech" [(-)KJ\] means it has an
"impact" [ £)], and this only happens with a complete sentence. However,

this idea becomes tricky when we consider the term "word" [4&J1].What

supports this view is the poet's line: I said to her, "Stop," and she said,

"Qaf" [26 cI s W B8] He called her simply saying the letter "Qaf" a

saying [Y $].
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The Sixteenth Issue: He also said that the term "saying" [J5d] can
correctly be used to mean beliefs and opinions. For example, you might

say, "So-and-so follows the view [J $#] of Abu Hanifa," or "He goes with

the view [J $] of Malik." This means he believes what those two scholars
thought and said. Do you not see that if you asked someone if it is possible
to see Allah the Exalted, and he said "It is not possible to see Him," you
would say, "This is the view [J $] of the Mu'tazilah [ #l!]"? You would

not say, "This is the speech [f%] (speech) of the Mu'tazilah," unless you

were trying to be difficult. He explained that this comparison works well
because a belief can only be understood through something else. Since

there is a similarity in this way, it naturally became a reason to use the word

as a comparison for it. The Seventeenth Issue [5 de dnlul] ﬁu\] [ Jorzd

-

ghdl s 3 J53\): The word "said" [JB] can be used for things that are not
actual speaking. Abu al-Najm said:
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The birds said to him: Proceed, rightly guided,

For you will not return except praised.
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Another said:

And the eyes said to him: Hearing and obedience,
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And they shed tears like unpierced peatls.
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And he said:
The basin filled and said: Enough for me!

Gently, gently, I have filled my belly.
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And it is said in the proverb: The wall said to the peg, "Why do you split

me?" It replied, "Ask the one who drives me. For what is behind me does
not leave me to my own opinion." And from this is His saying, Exalted is
He: Our word to a thing when We intend it is only that We say to it, "Be,"

S e

and itis: [355 (£ 4 0o &1 o331 15] 5 ) U5 )] [An-Nah: 40].
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And His saying, the Exalted: Then He said to it and to the earth: Come
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willingly or unwillingly. They said: We have come willingly [ 2 JBU s U Jlas

i

Lol Gl 6 1 Jek GH1] [Surah Fussilat 41:11]
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The Eighteenth Issue [5 e 2l 4Ll Those who deny inner specch
[) #367] agree that "speech” [#31] and "saying" [J,3] are just names

for spoken words and phrases. However, those who believe in inner
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speech agree that this inner, mental meaning is also called "speech" and

"saying". They support their view with evidence from the Quran,
traditional reports | 7 &Y\], and poetry. From the Quran, they cite Allah

Almighty's statement: "And Allah bears witness that the hypocrites are
sutely liars" (Surah Al-Munafiqun 63:1).
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It is clear that they were not lying in their spoken words [Lall] because

they said that Muhammad LE is the Messenger of Allah, and that part was
true. So, it must be that they were lying in another type of speech, not just
the spoken words, and that would be their inner thoughts [_.4ll r)’{]. But
someone might argue: "We do not agree that they were not lying in their
spoken statement [l J4dl]." As for the idea that "they said that
Muhammad £ is the Messenger of Allah," we reply: "We do not agree
with that." Instead, they wete saying that they themselves were testifying
that Muhammad £ is the Messenger of Allah, because they said: "We bear
witness that you are indeed the Messenger of Allah 5" [4:“\3\ Jgu) k] 2]
(Surah Al-Munafiqun 63:1). Giving testimony [6543)l] is only possible if
you in fact know something, and they did not know it. So, it is proven that

they were lying in what they claimed with their spoken statement [ J 5d

GLil.
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As for the natrated report [j‘\(\], it is what has been transmitted that "Umar
(es & s2) said on the day of al-Saqifah: "I had prepared [ ,4)] a speech
in my mind [ gu& (3], but Abu Bakr (4 & ?) preceded me to it" (Sahih

al-Bukhari 3667). As for the evidence from poetry, it is the saying of al-
Akhtal: "Indeed, speech is in the heart [s),d1], and the tongue was only

made as a guide to what is in the heart." As for those who denied that the
meaning existing within the soul [_.Jl f_\}.‘\ Al is called "speech”
[p’&il{], they argued that whoever does not speak or utter letters is said to
have "not spoken." Furthermore, the breaking or keeping of oaths [ &.d|
] is tied to these outward utterances [LWWYI]. Some of our companions
have said: the names "saying" [J4dl] and "speech" [CBK)\] are homonyms
shared between the internal meaning [L";LMAJ\ &2l and the spoken
utterance [l Laalll].
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The Nineteenth Issue [§ £e dawldl “A‘SLL\] is about this: these words and
phrases we use can also be called "hadiths" [&. :l»i]. Allah Himself said in

the Quran: "So let them devise a statement [&.J£] just like it" [Surah At-

Tur 52:34].




% * % + Mafatih al-Ghayb - al-Tafsir al-Kabir - Imam al-Razi ¢ % « V1 0f83

I

Jga u\,A\ uu\ uj}\ w Jﬁ u\ uL.K)\ m ki w\ m S WA\,

Ll 56 ey S NI o L B2 Oy 8 e e

30 o sve s o 35 . )/u

el GUIT ) G Sk el ST LlB 0 6 A 38 3

The reason for this naming is that these words are composed of successive

and consecutive letters; each one of these letters arises [&d£] immediately
after the one before it. For this reason, it is called, hadith, [&. 4| means

something newly occurring]. It is also possible that the reason for this

naming is that hearing these words brings about [& 4] knowledge and

meanings within the heart, and Allah knows best. The Twentieth Issue
[0 2l ”ALJ.\]: There are many terms here. The first is the word [4&1], the

second is speech [ry@\], the third is the saying [J;d], the fourth is the
utterance [Laall], the fifth is the expression [5,La)l], and the sixth is the
hadith [&,4d1], all of which we have already explained. The seventh is
articulation [3kd\], and it is necessaty to investigate how the term

otiginated [4lazi]], whether it means the same thing as some of the

previously mentioned terms or differs from them, and if it differs, then
what that difference is.
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The Twenticth Issue | u s j-wvj‘ Wldl]: Hete are many terms, the first is "the
word" [E.JQ\], the second is "speech” [(0&3\], the third is "saying" d}d\ 1,
the fourth is "the utterance" [J:JJJ\], the fifth is "expression” [8;1;3\], and

the sixth is "the statement" [&. .,\I-\], all of which we have already explained
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ot
in full. The seventh is "articulation" [ 3kd!], and we must investigate its

derivation, whether it is synonymous with some of the mentioned terms or
distinct from them. And on the assumption that there is a distinction, what

is the difference?
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The Twenty-First Issue: On the definition of the word [46J! 4 (3]. Al-
Zamakhshari said at the beginning of "al-Mufassal" [ .4ll]: "The Arabic
word kalimah [4&1] is an utterance [444ll] that indicates a single meaning

by linguistic convention [  JL]."This definition is not good, because the

past tense form is a word, yet it does not indicate a single meaning by

linguistic convention. Therefore, this definition is an error, because it

indicates two things: an action [&sde] and a time [Ob)]. The same applies
to verbal nouns [JY| ¢lel], such as our saying: "Mah" [4s] (stop) and
"Sah" [4.] (be quiet). The cause of the error is that he should have made
"single" [5,all] a description of the utterance [Lal], but he mistakenly made

it a description of the meaning [ s].
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The utterance is either neglected or used, and its categories [ oy Lal
4ludly Jostans]: The Twenty-Second Issue: [The utterance is either
neglected or used, and its categories] [ Jogr Ll 10y 2ally 211 L
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asludly Jesxtwes]: An utterance [Ldll] is either neglected [Slegs], which is

well known, or used [Masxzus], and this is divided into three categories:
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The first [aJa1] is that none of its parts indicates any of the meanings
whatsoever, and this is the singular expression [ ,4ll Lall], such as our

saying: "horse" [_» 3] and "camel" [ J&]. The second [L:bs] is that none of

its parts indicates anything at all when it is functioning as its part; however,

from another perspective, its parts do possess an indication of meanings.

This is like our saying: "Abdullah" [‘&\ Je]; for if we consider this whole as
a proper noun | g\c (w\], none of its parts indicates anything at all. But if we
treat it as a genitive construction of a possessor and the possessed [ bl.as
4! blias ], then each of its two parts indicates something else, and we call
this category the compound [S \!]. The third [\J&5] is that each of its
two parts indicates another denoted meaning in all considerations. This is
like our saying: "The wotld is created" [&sal> gu\], "The sky is a sphere"
[65° ¢Ldl], and "Zayd is departing” [3\aze 3], and we call this the
composed [ LI].
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Specific Speech and its Types [4sluély 42kl ¢ seudl]: The Twenty-Third
Topic [0y Lally L) ‘ASLL\]: Useful speech [Aall C}M\l\] is split into four
types. This is because:

First, that the utterance [Lall] is composite and the meaning [ 4=l1] is
composite, like when we say: 'Man is an animal [0 s> OWiYI]," and "Zayd's

servant [ (Mb].'

Second, the speech [@““U] can be a single word and the meaning can also
be a single idea, like when we say: "Unity" [64>4)l] and "Point" [aall], or

even when we say "Allah" [ﬁ\s\], may He be glorified and exalted.

Third, the word utterance [Lall] can be a single word and the meaning can
be made of multiple parts, like when you say: "Human" [L4]]. In this case,
the word utterance [L4lll] is single, but its meaning is an essence [4»b]
made up of many things.

The fourth [))]: for the utterance [Lill] to be composite [S ] while
the meaning [ a=LI] is single [ ,44], and that's impossible [Jl2].
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The Twenty-Fourth Topic: A word [2&1] is a single sound [ ,al| azall]
that refers to a meaning because people have agreed on it [CMYL]. This
definition has four patts: The first part is that it is a sound verbally [Uad].
The second is that it is a singular [|s 4], and you already know what these
mean. The third is that it refers to something [JI5], which means it is not
just random noises [<Magll]. The fourth is that it refers to something
because of an agreement [CM@YL]. We will show that the meanings of
words come from human agreement [dme 5], not from their own nature

[413].
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The Twenty-Fifth Issue: It has been said that a word [24J1] is a single
sound [ ,4» & 4] that points to a meaning because it was set up that way
[co JL]. Abu Ali Ibn Sina said in the book "Al-Awsat": "This is not

allowed, because sound is a basic component [s3b], while an utterance

[L2al] is a type [_wie] of thing. It is better to mention the type than the
basic component." He has very detailed explanations about the difference
between a basic component [35UI] and a type [_wid], but even though they
are detailed, they are weak. We have already explained why they are weak

in our discussions on logic and reason [<Ual].
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And I say: the reason, in my view, why it is not permissible to mention

sound [ 5.all] is that the sound is divided into the sound of an animal and

[various] other sounds. The human voice is further divided into that which
arises from the throat and that which does not. Furthermore, the sound

arising from the throat is divided into that which occurs specifically in
certain forms, such as these letters [25 4], and that which does not, such
as sounds produced during pain, comfort, coughing, and similar states.

Thus, sound has a distant broader category [dw i, genus|, while the

utterance [Lall] is a proximate, more specific category [y § _wie]; and

referring to the more specific category is more appropriate than referring

to the broader one.
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The Twenty-Sixth Issue [0y Lally dwsla) ’ALJ.\]: The Mu'tazilites [ yall]

said that, for a word [2&J1] to give meaning [3..4s], it must be made up of

at least two letters. This was challenged by the examples of the single-letter
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commands, Q, [3] and, ', [¢]- The response to this objection was that
these are understood as originally having two letters [ A&l 3 .S ], since
the original forms are considered to be, Q4, | ] and, 'li, [ £]. This is shown
by the fact that, in the dual form, one says, Qiya, [L3] and, 'Tya, [Le]. This
response was then itself challenged by arguing that this is only assumed
[L42s], whereas in actual usage [é 1] it is only a single lettet. They also
challenged the Mu'tazilite condition through the definite article | (.‘)!

< #d1], the, nun, of tanwin [(ysd) O 4], and the particles of possession
[©LxY1], since all of these are meaningful letters [s.:4e <29 ~]. The, letter,
[« A1] is a specific category [¢ 5] that comes under the broader category

[_wi] of, word, [4J1]. Whenever the specific category is present, the

broader category is also present. Therefore, these letters are considered

words, even though they are not made up of multiple letters.
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The Twenty-Seventh Issue: It is better to say that any spoken thing [ (ke
4] that gives a meaning because of how it is set up [ccjb s bl is a
word [4£]. With this understanding [ 42|, both single words [s ,4ll] and
combined phrases [S~_\l] are included. Also, by saying "spoken thing"

[4 & k], we specifically leave out writing [Ld:|] and gestures [5,L&Y1].
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The twenty-cighth point [& Zally el "ale\] is that the way words [ 4V

.BL&)‘\(\] point to their meanings is not a true, built-in quality [ 413 Cu

da.4>], which goes against what Abbad believed. Our argument is that
meanings change depending on the place and time, and things that are
built-in essential qualities [<L:1dl] do not do that. Abbad's argument is that

if there were not specific connections between certain words and certain

meanings, then choosing a specific word for its specific meaning would be
like picking one option over another without any good reason | law- 5
o N], which is impossible. Our answer is that this is

disproven by how the world's creation [QLJ\ & yde] happened at a specific

time, not before or after it; otherwise, there would be no reason for that

specific time. It is also challenged by how each person has their own
unique propet name [ k! ade wa]
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The Twenty-Ninth Issue [Oy Zaly dasldl "ALJ.\]: Sometimes, certain words

naturally fit their meanings. For example, Arabs named the al-Qata [Ua3]
bird this way because the word sounds like its call. The same is true for the

word al-Laqlaq [3\all], which is also named after the sound the bird makes.
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They also used the word al-Khadm | f«:A-\] for eating soft, moist foods like

watermelon and cucumber, and the word al-Qadm | f.'a_?d\] for eating dry
foods, such as when an animal chews its batley. This is because the letter
Kha [+\&:1] sounds like eating something moist, and the letter Qaf [2dl]
sounds like eating something dry. Ibn Jinni mentioned many examples of

this in his book, Al-Khasais [_alad].
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Language is Divine Inspiration [r\.&l ]

The Thirtieth Issue [O #) 'ﬂ.«l\]: We cannot be absolutely sute that wotrds

got their meanings only through direct instruction from Allah [4.4$ 5].
However, some scholars were certain of this and argued for it using both
logic [ Jaal] and religious texts [ J&JV]. Regarding logic [ Jal], they said that

giving specific words to specific meanings can only happen through
speaking. But if that speaking itself relied on another human-made way of
assigning meanings, then every system would need another system before

it, creating an endless chain, which is impossible. So, it must ultimately

come down to what Allah the Almighty directly taught [ s & ad g). As
for religious texts [ J&ll], they quoted Allah the Almighty: "And He taught
Adam [r'JLJ\ 4le] all the names," [l RPN (-;T éc 3] Surah Al-Bagarah

(2:31). The answer to the first argument is: why could not words have been
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linked to meanings through gestures [5,L4Y]? And the answer to the
second is: why could not "teaching” here mean divine inspiration [(-L&}ﬂ]?
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Moreover, it is possible that these languages were established by peoples
who existed before Adam [PL.J\ 4Je], and then Allah Almighty taught
them to Adam [l 4de]. The Thirty-First Issue [3 5981 3sW) ALl It
is not possible to say with certainty that language came about through
human agreement [CMYL']’ contrary to the view of the Mu'tazilites
[d5aLl]. They argued that if knowledge of a quality [42.4)l] is necessary and

unavoidable [L,y 2], then knowledge of the thing possessing that quality
[2 30 JLI] must also be necessaty. Therefore, if Allah the Almighty created

in a person's heart the necessary knowledge that a certain word was
assigned to a certain meaning, this would mean that knowledge of Allah
would also become necessary and unavoidable. However, this would

weaken the validity of religious responsibility [_x81]. The response to this

is: why can it not be said that Allah the Almighty creates necessary

Z

knowledge L,y > L.lc] in the heart that someone assigned this word to this

meaning, without creating the knowledge that the one who assigned it is in

fact Allah the Almighty? Based on this premise, the problem is resolved.
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The Thirty-Second Issue [3 My a3l BSLL\]: Since these arguments ate
weak, we say that it is possible that all languages were directly taught by
Allah [4.43 §], or that they all came about through human agreement
[a>-Ylesl], or that some were ditectly taught by Allah while othets came
about through human agreement. The Thirty-Third Issue [ 2| AL

O $MI): A single word [s,all Lialll] by itself does not automatically make

its meaning understood. This is because, unless it is already known that this
word was assigned to that meaning, the word does not give any meaning at

all. However, knowing that the word was assigned to that meaning means

knowing that there is a specific connection [4e ya2 4| between the

word and the meaning. But knowledge of a connection between two things
can only come after knowing each of those two things separately first.

Therefore, if the meaning itself were learned only from the word, it would

lead to circular reasoning [ 5J].
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And that is impossible. It was answered by saying that it is possible that
once a connection between a specific word and a specific meaning is
established in the imagination, then as soon as there is an awareness of the

word, the imagination shifts to the meaning, and at that point, the circular
argument [ ,s1] is avoided. The Thirty-Fourth Issue [0 $Mly &) )| 2ludl]

The aforementioned problem regarding the single word [ ,all] does not
occur in the compound [S” LI]. This is because the way single words
convey their meanings is based on linguistic convention [4m s]. As for

compounds [S | Jl], they are intellectual [&lzs]. Consequently, upon

hearing those individual words, the intellect considers their combinations
and then reaches knowledge of those compounds through those

intellectual combinations. Thus, the difference is clear.
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Thirty-Fifth Tssue [0 #5815 fuolel L] [0l Y aadll sl e Joy Laill]
Words point to what is inside our thoughts, not to actual physical things in

the outside world. For this very reason, people say: words point to

meanings [3lall], because meanings are simply the things that a person

means [ W lale], and these are just ideas in the mind. There are two

proofs for what we just said:
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First, if we see an object from far away and think it is a rock, we say, "It is
a rock." If we get closer and notice it moving and think it is a bird, we say,
"It is a bird." Then, if we get even closer and find out it is in fact a human,

we say, "It is a human." The way the names change every time our mental

ideas [ 3l Oy 5adl] change proves that what words point to are just

pictures in our minds, not real things outside [4s 4! C}L;;Y\].

Second, if a word pointed directly to a real object in the outside world,
then if one person said, "The universe has always existed," and another
person said, "The universe had a beginning," the universe would have to

both have always existed and had a beginning at the exact same time.
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simultaneously, which is impossible. However, if we say that words

indicate mental meanings [ a3l 3lll], then these two statements simply
indicate that these two judgements [cp&&-1] have occurred within these two
individuals, and that is not a contradiction. The Thirty-Sixth Issue [ @l

O My dwslldl] It is impossible for all essences [<lalll] to be named with

wortds, because essences are infinite. That which is infinite cannot be
perceived in detail, and it is impossible to assign a name to something that
is not perceived.
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The Thirty-Seventh Issue [0 $My dnl! -ALL\]; Every time it is more
important to express a certain idea, it becomes more necessary to create a
specific word [Lzal) e 9] for it. Examples of this include the way we phrase
commands and prohibitions [(#1sly ) f}[\ &l and general and specific
wotds [ gad!sy ¢ seall]. The proof for this is that the need to express these

ideas is urgent. Because of this, the motive [£14]] to invent those words is

fully there, and there is nothing stopping it | c’\l\]. Whenever the motive is

strong and there is nothing stopping it, the action is bound to happen.
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The Thirty-Eighth Issue [o$Ml, sl dlll]: A meaning that is hidden
from the general public [,s¢%!] cannot be the named referent of a well-
known term [, 411 Lall]. An example of this is the word 'movement'

£y A1), which is a well-known term; the fact that a body moves from one
side to another is something known to everyone. However, what some of
the theologians [ x&l1] claim, which is the underlying cause that

necessitates that transition, is a hidden matter that only the elite [ 2! 1]

among people can conceive. Since this is the case, it must be said:

'movement' is a name for this transition itself, not for the undetlying cause

that necessitates the transition. Likewise, 'knowledge' | (}\:J\] must be a name
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for the state of being knowing [alWl] itself, and "powet' [5,44)1] 2 name for

the state of being powetful [4,5W], rather than for the undetlying

meanings that necessitate being knowing or powerful. The meaning is a

name for the mental image [4.8 3! § ) 52l fw‘ a1 The Thirty-Ninth Issue:
[Meaning is a name for the mental image] [ fw‘ Gl oMy annldl L
4l 6y pall].

The Thirty-Ninth Issue: Meaning is a Name for the Mental Image
L 5520\ ]

sl o aole el O e, s sl ¥ s ) 5yl f;l\ el izl
LEANT (2 Al caa il ypeN! on SIAL D13, cawl@) sty Sl e il

s oo SEE

N3 $d 0l sl ¢ 13 Ll ST s o) 156 e,

G0 sho - - o e oG

Regarding Meaning [ sal! (3]: Meaning [ z=L1] is a word used for the mental
picture [ 3!y sall], not for real things out there in the wotld [ &ls s 5

4, dl]. This is because meaning is simply whatever the person talking
aims at and intends to say. At its core, this involves things in the mind
[aa ) }:‘Y\], while real things outside the mind [aa &I ;L,Z‘Y\] are only

included by coincidence. So, when people say, "The speaker meant this

meaning by using this word," they just mean that by saying that word, they

wanted to explain that idea in their head [, szl /&Y\].
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The Fortieth Issue [0 g, ¥} lll]: It may be said regarding certain

meanings that it is impossible to define them using words. For instance, we

instinctively perceive a distinction between the sweetness sensed from a

plant and the sweetness sensed from refined sugar [3)_all]; yet it is said

that there is no way to define this distinction through language.

Furthermore, it may happen that specific states [J!s>~] occur within a

person’s soul which they cannot define using verbal definitions. Once you

have understood this, we say:
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as for the first category, the reason for it is that the specific quality that

distinguishes the sweetness of the plant from the sweetness of refined

sugar has not been assigned a specific word [iss 42d] in the language.

Rather, it can only be mentioned through possessive construction [@lx Y],

such as saying "the sweetness of the plant" and "the sweetness of refined
sugat." Since no specific word was established for that distinction, it is
inevitably impossible to define it through speech; had they established a

word for it, defining it verbally would have been possible in that case.
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As for the second category, which is when a person perceives a specific
state within themselves while the rest of the people have not perceived that
specific state, it becomes impossible for this perceiver to establish a word

to define it. This is because as long as the listener does not first know the

named object [ sll], they cannot understand...

that this word [,L.;U\] has been assigned to it. So when the conception

w

[ sw] of those meanings was not achieved among the listeners, it became

impossible for them to conceive [l J;,az_] that these words [LL&Ji}/\] are
assigned to them. Therefore, their definition became impossible. However,

if we assume that a group of people conceived |15 J‘;ﬁs] those meanings and
then assigned specific words [4we 522 U:'U.ﬁ] to them, then based on this

assumption [ \&ll], it would be possible to define those states through

verbal explanations. This is how we should understand the statement that

many meanings cannot be defined by words.
[l LY piy (3 AR Omp Y1y 2ol ALl Gladh LUYI oy (3 3K
g Jea b N Bz 3l SO (2 Gl B s 6 I 3

Y5 Al BtV 3 e o) S0 0 G Lo J:JQSTL;LC@@ g
{;’i\; ﬁb o] 2\, s;LN\; aﬂf‘gi\ J.,, U: 3, c&} u., @JZZJ\ é)(,u

L5 rs 0 orsok

SN o, LA, Sl PN VI G PR

z

§ 55 o LS.

e i\,}c Jus:

% « 89 « %




% * % + Mafatih al-Ghayb - al-Tafsir al-Kabir - Imam al-Razi ¢ % « V1 0f83

The Wisdom in Assigning Words to Meanings. The forty-first issue [ QL)
O f}(\ s %sWl] concerning the wisdom in assigning words to meanings
(G LY ) S AR&): It is that man was created in such a way that he
cannot independently achieve all his important matters [4leg]. Thus, he
needed to inform others of what was in his conscience [s 2] so that he
could use it as a means to seek help from others. This informing [ =]
must have a method [ 3 k], and the methods [ LJI] are many, such as
writing [4&JI], gesturing [5,L5 Y], clapping [+l 3:4.431], and moving other
limbs [9&9%\ SLa € L), However, the casiest and best of them is to
convey what is in the hearts [ y\@l] and consciences [ ;leal] through these

words [LL&N\]. Several points indicate this:
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The first point is that when breathing out, the breath [ .|| causes sound

to happen, and when these sounds are broken up into parts, they cause all
the different letters to happen. These words and ideas happen completely
naturally without any hard work or help, unlike writing, gesturing, and

other methods. The second point is that as soon as these sounds are made,
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they vanish right away; they appear when you need them, and as soon as
you do not need them anymore, they disappear and ate gone. The third

point is that because of the many different ways sounds are broken up at
the parts of the mouth where letters are made [ 4| - ,12], many letters

are produced. From those many letters, based on the endless ways you can

mix and match them, words are created that are almost infinite. So, if we
give one of those words to every single meaning, the words [LWYI] are

shared out across the meanings without any confusion or mix-ups. You

cannot do anything like this with gesturing or clapping. For these three
reasons, sound minds [4ehd) J 52)l] have decided that the absolute best

way to explain what is inside people's hearts [l (3 L] is by using words
(LY.
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Knowing the Truth for Its Own Sake [34| % =s 414] The Forty-Second

Topic [,y 2 4Lll] [34) % 2 414]: A human being becomes

perfect by knowing the truth just for the sake of knowing it, and by
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knowing what is good so they can act on it. But when the soul [uwzJ\ A

is first created, it does not have either of these two perfections, and it
cannot gain them except by using this body. Therefore, this body had to be

created for this wise purpose. Furthermore, the body could not stay

healthy unless the heart was the starting point for natural body heat [ 5,1 £

% AN, Because this heat is so strong, it needs to be cooled down [éjﬂ\] to
keep things balanced. So, the Merciful and Wise Creator | f"{;‘ S S F]

arranged a way to do this by giving the heatt the power to expand [LLawl].

By expanding, it pulls cold air from outside the body into itself. Then, once
that air stays inside the heart for a moment, it gets hot, sharp, and its

temperature tises, so the heart needs to push it out again. That action is
contraction [_=2L& Y], because when the heatt squeezes togethert, the air

inside it is pressed out and goes into the outside world. This is the wise

reason why living creatures are made to breathe. The main goal behind
everything is to make the soul [ il » e] perfect through knowledge and

action. Because of this, creating the body comes second in terms of
importance, and creating the heart and making it the source of heat
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natural body heat [4 _£] is in the third stage. Giving the heart the power to

open up [LLus V1], which pulls in fresh air from the outside to cool things
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down [é} A1), is in the fourth stage. Giving the heart the power to squeeze

shut [,2LaY], which pushes out that hot, butnt ait, is in the fifth stage.

Turning that air coming out when the heart squeezes into the raw material

for sound is in the sixth stage. After that, the Wise Creator | (:gi-\ L]

and Merciful Guide | S )] took this thing that was needed for the
goal in the seventh stage and made it the raw material for sound. He made
special stoppets and cutting points [CL»LEA 5 2] for the sound in the

throat, tongue, teeth, and lips. Because of this, all these different letters are
made, and putting them together creates endless words. Then, He placed

deep wisdom and amazing secrets inside this speech and language [ s

(-)Kl\ s skl that the smartest people of the past could never fully

understand.
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And it stops later people from understanding even a single drop of its

ocean or a spark from its sun. So, glory be to the Creator and the Arranger

of everything [\l &1 Olews] with His amazing wisdom and endless

power.
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Spoken Language [l (0@\] The Forty-Third Topic [ @l QLI

352 Y13] [Spoken Language] [ Gl #36J1]: What we have already said
shows that spoken language [ L) VBKJ\] just means that people have
agreed [~MasYI] among themselves to use these specific, separate sounds
[naal) &) }.ag/\] and combined letters [4S™ 1| <24 4] as signs to show what
is inside their minds [ 7le.)l]. If we imagine that they had agreed [|sxo! 4] to

use other things instead as signs to show what is inside their minds

[ L, then those other things would be counted as language too. Since
that is how it works, language is not a real, built-in quality [Lae>= 4] like
knowledge [é,«)\], power [3,431], or willpower [551,Y1]. Instead, it is just
something made up and agreed upon [L=Masw! Las s | w’ﬁ' The deep truth

[ 322>l 5] on this topic is that language is in fact a specific action done by a

living being who is capable of doing it, just to let someone else know about
the wishes and beliefs inside their mind. Because of this, it is clear that
when we say a human is speaking these letters, it just means they are the

one making those sounds for that exact purpose. However, the type of
language that is a quality existing inside the soul [ il 42l W] is a real,

built-in quality |42~ 4], just like knowledge, power, and willpower.

Internal and Mental Speech [ sadlly  gud)! (.)@\];
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The Forty-Fourth Issue [3gm,¥ly 4l )l {Lll] Regarding Internal and
Mental Speech [L}“'m) L?.“3.:)\ C-)KJ\]: Since it has been established that
words are indicators of what is within one's conscience [ yLeall] and heart,
and that which is indicated by these words is either will [<s!, Y], belief
[sUze Y], or something else, the Mu'tazilah [4 5al|] said: "The imperative
form 'do' [ J«3!] is a term established to express the will [351,)] to perform

an action, and the informative form [ ad:| 4] is a term established to

communicate that the speaker believes a certain matter is such-and-such."
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However, our companions (the Ash'aris) said: The internal demand [ |
Sleadl] is distinct from the will [351,91], and the mental judgement [ p-\
a4l is something distinct from belief [slize YI]. As for the explanation
that the internal demand is distinct from the will, the evidence for this is
that Allah the Almighty commanded the disbeliever to have faith [OlY]],
and this is a point of consensus. Yet, He did not will [s ] faith for him; for

had He willed it, it would have occurred. This is proven by two points: The
first is that if the disbeliever's capability [5,,48] was such that it necessitated

disbelief, then the Creator of that capability would be the One willing the
disbelief, because whoever wills the cause [da)]] also wills the effect [J gall].

If the capability was suitable for both disbelief and faith, then one could
not outweigh the other except by a preponderating factor [i/] If that
factor came from the servant, the first division of the argument would
apply again. If it came from Allah the Almighty, then the combination of
the capability and the driving impulse [4.&14] would necessitate disbelief.
Since the one who wills the cause wills the effect, it is proven that He,

Allah Almighty, is the One who wills the disbelief...

from the disbeliever. The second point is that He, Allah Almighty, knows
that the disbeliever will disbelieve, and the occurrence of this knowledge

[A’J\] is the opposite of the occutrence of faith [3lgY]; combining two

opposites is impossible. One who knows that a thing is impossible to
occur does not will [l » 0,5 Y] for it to happen. Thus, it is established
that He, Allah Almighty, commanded the disbeliever to have faith, and it is
established that He does not will faith from him. Thetefore, the meaning

of Allah's command must be the performance of something other than the

will [551,Y1], which is the point we sought to prove. As for the explanation

that the mental judgement [ s»J)) ;L\] is distinct from belief [slze Y] and
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knowledge | é’.)\], the evidence for this is that if a speaker says, "The

universe is eternal [ 8 }LJ\]," the meaning of this utterance is this

speaket's judgement that the universe is eternal. A person might say this

with their tongue even though they believe that the universe is not eternal.

Thus, we know that the mental judgement [ s ﬁ-\] has occurred while

the belief [slae Y] has not; therefore, the mental judgement is distinct from
belief.
olzeN lhe aad) gA\

Mental judgment [ s».)! SL\] is different from belief [slaze V1]
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The Meanings of Words [‘léw&}ﬂ &Y ue). The Forty-Fifth Issue [‘BSLJ.\

O3Vl Twsldel] [ LY &Y Jos]: The meanings of words [LLWNI &Y )]
can sometimes be things that are completely different from words, like the
words "sky" [+ledl] and "earth" [>,Y]. At other times, the meanings of
words can in fact be other words themselves. This happens when we say
words like: "noun" [fw‘] "Verb" [ J«3] "Particle" [<2 ~] "General" [Cb]
"Specific" [els] "Unclear" [ J#], and "clear" [ 4] These words are

names, and the actual things they stand for their designations [l:lews] are

also words.
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Ways of knowing the language [l % s 3 b] Issue Forty-Six [ 4Ll
s f}(\ s dwsldl] [4l) % e (3 Lb]: The way we learn and understand
languages is either through human logic alone [sd>s Jaall], which is
impossible; or through historical transmission [ J&ll], whether that is

through massive chain reports [ 715l] or single-channel reports [l Y],

which is correct; or through a mix of both logic and transmission. An

example of this mixed way is when it is said: it is proven by transmission
that you can use an exception [+l Y] with the word "whoever" [ -], and

it is also proven by transmission that the whole point of an exception is to

leave out something that would have normally been included. Therefore,

putting these two facts together makes our logic JA:J\ S‘l | conclude that

this specific word was originally made to cover everything generally [(s  sesll].

Most scholars rely on this third way to prove how most parts of language
work, but it is in fact weak. This is because this argument only works if we
assume that whoever made up those two original ideas had to accept this
logical connection, otherwise they would be contradicting themselves. But
if it was proven that the maker of languages is Allah the Almighty, then He
is definitely above making contradictions. On the other hand, if the makers
of language were just ordinary people, they would not have to be petrfectly
consistent. Since this basic starting point is full of doubt, the argument

based on it is just as doubtful.
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Some parts of language have reached us through mass transmission [ -y
A1l Laly Lo 3], Topic Forty-Seven [ gy Yy Gald) dLLl] [ Ly Lo 201 -0
#14L]: Some of the language passed down to us has come through mass
transmission [ 714JL], while other parts have come through individual
reports [;l;S/L] Some people have doubted that any language is mass-
transmitted [5 71 2]. They argued: "The most famous word of all is 'Allah’
[4‘1)\], yet scholars have disagreed about it. Some said it is not even Arabic
but Hebrew. Others said it is a proper name | éc (.u\]. Others said it comes

from another root word [azd) ;Le“‘\/\], giving ten different views on where

it comes from, and this disagreement is still not settled today. Also, people

have argued fiercely about the words 'Faith' [0l YI] and Disbelief' [ ,&1].
They have done the same with the phrasing for commands [ ! ;Y\],
prohibitions [ #14]]], general statements [ seall], and specific statements

[U2 »2dl], even though these are the most famous words of all. If this is

the case with the clearest and most well-known words, what do you think

the situation is with all the other words?"




	Preface
	Part One (Source Volume 1)
	Surah 1: al-Fatiha
	Part One (Source Volume 1)
	Ayahs 1-7
	Commentary on Seeking Refuge (al-Isti'adha)
	Commentary on the Bismillah

	Types of the Universe and the Possibility of Other Worlds Existing
	Conditions of the Afterlife: Their Division into Rational and Revealed
	On Establishing Another Approach Which Demonstrates That Many Issues Can Be Derived from a Few Words
	On Establishing Another Approach to Substantiate What We Mentioned About Deriving Many Issues from This Surah
	The Thirty-Ninth Issue: Meaning is a Name for the Mental Image [الصورة الذهنية]



